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GUEST EDITORIAL

Your Calling, Brethren

By Brian L. Farmer*

D r e t h r e n , I call your attention to 
two extreme attitudes of the man 

in the street towards the Christian 
ministry. One said to me: “ You min
isters have an easy time.” Just yes
terday, however, another man told 
me that he did not think we min
isters had a very good life. “ It must 
be just an existence,” he said.

Neither notion is true. We certainly 
do not have an easy time, but by 
God’s grace we enjoy a most satisfy
ing and truly rewarding life. Contend 
that last statement if you must. Dur
ing doses of discouragement I have 
contended it too!

But consider your calling, brethren.
There is privilege, for instance, in 

ministering Christ in a human crisis.
In times of deep distress people 

silently yearn for God, and it is the 
prerogative of the Christian minister 
to point out the way to Him.

I returned home from a preaching 
appointment late one evening just be
fore Christmas to be told by my wife 
that a call had come asking me to go to 
the hospital to see a woman who was 
dangerously ill. I was tired; so before 
setting out, I decided to telephone the 
hospital, feeling sure that our infor
mant had exaggerated about the wom
an’s condition and that it would be 
all right for me to see her the next 
day. The hospital sister, however, said 
^hat the patient was extremely ill and 
ithat I ought to make the journey right

♦Pastor, Glasgow, Scotland.

away. I did. She died a little while 
after Christmas. I can never forget 
the look of gratitude on that woman’s 
face— twenty-nine years old— as we 
read from Luke, chapter two, on 
Christmas Eve.

Sometimes we minister silently just 
by our being present at a time of 
crisis, as when a young man received 
momentary strength to take the shock 
of his father’s sudden death simply 
by leaning on my shoulder. Then 
there was the occasion I stood with 
tear-filled eyes beside a young cou
ple as we looked with sorrowing 
hearts upon the tiny form of their 
baby girl in a white coffin. Dedicated 
one day, sick the next, and in a few 
days lifeless. I read: “ Suffer little 
children to come unto me . . . for of 
such is the kingdom of heaven.” What 
could one say? What else needed to 
be said? The Lord had given and 
the Lord had taken away, and the 
young man and his wife did so ap
preciate someone to assure them of 
that truth.

Following morning service a few 
Sundays ago, I was asked to visit 
a young mother whose husband had 
been killed on his way to work the 
previous evening. He had been run 
down by a drunken driver. This was 
tragedy worsened by obvious sin. I 
tried to speak words of comfort, but 
the awfulness of sin showed up in 
its true colors that day.



A crisis of a different kind, involv
ing death, came my way the other 
day. A  man who loves children and 
works for the relief of disabled ones 
had the misfortune of being involved 
in an automobile accident when a 
young lad was fatally injured. He 
needed prayer and sympathy. He was 
broken.

But, happily, we need not forget 
the more pleasant crises of human 
gladness. Recall the times you have 
seen despair pass from a penitent’s 
face like the passing shadow of a

cloud as by faith he became a child 
of God. Or can you envisage again 
the glow of confidence on a young 
man’s countenance as he realizes that 
besetting and inbred sin can be de
feated and will be defeated in his 
life? In the ministry we are invited 
to share the most sacred moments in 
the lives of people because we repre
sent their God!

In days of discouragement consider 
your calling, brethren.

Meditate upon it.
“ Stand in awe, and sin not.”

XIV. The Elements of Public Worship

T t  is  n o t  possible for us long to dis- 
cuss the pros and cons of public 

worship without coming face to face 
with the practical problems of how 
we can correct the weaknesses which 
develop in worship and bring about 
the kind of worship that we envision. 
That is, we must do more than talk 
in vague and general terms; we must 
come to grips with the specifics of 
a given service until we can actually 
bring about the changes that we feel 
are necessary.

Hence we must take a look at the 
elements of the worship service, or 
the “ ingredients” as some might call 
them. Here are the small “parts” of 
the service which when fitted to
gether make up the whole. And it 
is only as we study these parts and 
make each of them all that it can 
be that we can really affect the total 
service. This month we want to list 
these elements of worship in a sur

vey fashion. Then later we shall take 
each of them separately to see how 
they can be best used in a given serv
ice. The order in which these are pre
sented does not indicate their order 
of importance. Rather we shall look 
at them in a rather arbitrary way, 
realizing that in any given service 
one might take precedence over an
other but realizing that all are im
portant.

1. Let us begin with music. Here 
indeed is a very important part of 
worship. Many of our services begin 
with music and many of them close 
with music. From the earliest times 
of Christian and pre-Christian wor
ship, music has held an important 
role. By this medium the human heart 
can in a unique way express its love 
to God.

Congregational singing is a vital 
part of the total music program. Here 
the people of God, in a united voice,
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express their worship, their confes
sion, their dedication, and countless 
other of the moods which arise out of 
true worship to God. As every per
son who has ever directed worship 
knows, the strength of the congrega
tional singing sets the tempo of the 
entire service. The minister depends 
heavily upon this phase of the service 
to set the mood, direct the minds, and 
bring to decision.

“Special” music also has a part in 
nearly every service. With most of us, 
this type of music is really an out
growth of the congregational singing. 
For we do not lean upon the vested 
choir to chant our religious expres
sions or highly trained, salaried choirs 
to sing anthems with musical preci
sion. Ours is rather the selecting of 
certain of our group who have talents 
(more or less) as musicians to ex
press for all of us the testimonies of 
our hearts.

So far as instrumental music is con
cerned, the organ or piano prelude or 
offertory plays the largest role with 
most of us. And yet, while often 
thought of as a secondary role, these 
instruments can do much to set the 
mood of worship. In some cases a 
church orchestra or individual instru
mentalists are used effectively. These 
should all be dedicated to the prin
ciple that the total effect in the wor
ship service is more important than 
the particular rendition of an instru
mental number.

The invitation song fills a particular 
place in our services. While of a “ con
gregational” nature in that usually 
the total group sings, still it is of a 
special type. Here is a point at which 
our music must be studied carefully. 
Here is music dedicated to one of 
the highest aspects of religion— calling 
men to make a decision for Christ. 
Many of our invitations fail because 
our invitation song fails.

There are other aspects of music 
which we shall call to attention later. 
Suffice it to say here that we must 
not fail our music or our music will 
fail us.

2. Let us step next to prayer. We 
could hardly think of worship with
out prayer. This is important in every 
service in which the people of God 
come together. And yet, too often it 
is thought of as a form, as time filler, 
as merely a part of the service “ that 
is expected of us.” Hence we can well 
afford the time to look at it in more 
detail.

The invocation is usually the begin
ning of the service. Here we call our 
people to worship and acknowledge 
that this is a holy service of worship. 
There are many ways that the invo
cation can be made useful to the total 
service. It is far more than an “ atten
tion getter.”

Of course our minds center on the 
pastoral (or principal) prayer. In the 
morning service this is usually re
served by the pastor; in other services 
we encourage our laymen to partici
pate in this prayer. Many pastors have 
fulfilled a significant part of their to
tal ministry through their pastoral 
prayers. Here, in perhaps a more real 
way than any other, the Protestant 
minister moves into the role of a 
priest. Here he lifts the needs of his 
people before the throne of God.

The offertory prayer, benediction, 
prayer for special needs, services of 
prayer— these all should come in for 
consideration. They all have a part 
in the total service.

3. The place of the scripture. With
out doubt one of the greatest contri
butions made to worship by the Ref
ormation was the large place given to 
the Word of God in the services. In 
the Early Church this phase of wor
ship was confined to the reading of 
passages from the Old Testament 
when they were available and the
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reading of the “ letters” from the early 
Christian leaders.

The Catholic church gives much 
place to the liturgies which originated 
in Rome. This was a particular point 
of issue on the eve of the Reforma
tion. The Protestant movement want
ed rather to give a large place to the 
Word of God. And we today must not 
lose this emphasis. There is no notion 
of men that should take precedence 
over the Bible. We need to give at
tention to the reading of the Word.

There is much value in the “ respon
sive readings” either from the back 
of the hymnal or from selected por
tions relevant to the theme of the 
day which might be printed in the 
bulletin. Or in some cases responsive 
reading directly from the Bible is pos
sible. This reading of the Word does 
much to bring into a given service the 
historic Church of all ages. This gives 
permanency and continuity to the 
Church.

Much could be said also about the 
reading of the scripture by the min
ister. In all too many cases this is 
thought of as being simply a “ spring
board” for the sermon, with little 
thought given to it outside of its re
lationship to what “we” are going to 
say. But, indeed, oftentimes the most 
significant thing that is said in a 
worship service is that which issues 
from the Word of God. We need to 
learn the art of reading the scrip
ture— meaningfully, carefully, expres
sively.

4. Let us look at the offering. 
“Worship with tithes and offerings” 
is a phrase frequently appearing on 
orders of worship and yet its true 
place in the service goes deeper than 
is commonly thought. This should be 
more than the “ secular” and “mun
dane” part of the service. It should 
be more than an attempt to provide 
income for the needs of the church.

The offering should be thought of

as a significant part of Old Testa
ment worship. Without the gift, the 
sacrifice, the individual was really 
not worshiping. So it must be thought 
of today. Here is the opportunity for 
the worshiper to give of himself, to 
make tangible his love for God. We 
must lift this part of the service until 
our people feel this aspect of the giv
ing of gifts. This should be more than 
a “ collection” that is a necessary evil 
of the service. It should be, and can 
be, a vital expression of worship.

5. And then the announcements! 
With some who discuss worship these 
days there is no place in the average 
service for such a “nonspiritual” ele
ment as the welcome of visitors and 
the announcements of the meetings of 
the church. However we should be 
careful lest we too quickly accept this 
interpretation.

To be true, all of us have seen 
abuses of this element of the service. 
All of us have suffered through long, 
drawn-out announcements w h i c h  
were wholly unnecessary. But we 
should not allow the extreme situa
tion to dictate our conduct of the 
service. We hold that the weekday 
activities of the church are a part of 
the work of the kingdom of God too. 
We believe that it is religious for our 
young people to have a meeting; it 
is religious for the Sunday school 
teachers and officers to meet to plan.

We must not lose sight of the fact 
that Kingdom business, whatever its 
nature, can well be called to the atten
tion of our people even in a worship 
service. This serves to tie worship to 
service, to relate the subjective as
pects of religion to the objective 
aspects of outreach. Hence the an
nouncements can actually contribute 
to a given service if handled rightly 
and if they are built into the total 
service intelligently.

6. And then, of course, there is the 
sermon. More has been said at this
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point than at any other. The average 
minister has thought fairly carefully 
about the place of the sermon in the 
service. And yet in many cases he has 
not thought of this in the light of its 
relationship to the entire service of 
worship.

In a very unique manner, and we 
do not fully know how unique, God 
has placed the preaching of His Word 
at the heart of the service of worship. 
Here is scriptural exposition; here is 
practical guidance; here is the evan
gelistic invitation. And yet this does 
not and cannot stand alone without

a tie with the other phases of the serv
ice. The success of the total service 
will enhance the significance of the 
message. In turn, the relevance of the 
message will make the experience of 
worship more meaningful to the peo
ple.

The next few months we shall be 
looking at each of these elements of 
worship in more detail so that we 
might discover some ways that each 
of them can be made to fit into the 
whole service to make each one the 
kind of service it ought to be.

(To be continued)

The Preaching of U. E. Harding

By Jam es M cGraw*

Q t . A u g u s t i n e  once pointed out that 
^  a preacher’s listeners “must be 
persuaded not that they may know 
what should be done, but to do what 
they already know they should do.” 
Many a speaker has forgotten this 
good advice as he has spent his time 
and energy in achieving the lesser 
goal of instructing his listeners, while 
missing completely the worthier goal 
of moving them toward a desired 
course of action.

An excellent example of a preacher 
who wasted little of his time in at
tempting to tell his listeners what they 
already knew, but instead used it in 
stirring them to act on it, was U. E. 
Harding. Known to thousands as an 
evangelist, pastor, and executive ad
ministrator, he was best known as a 
preacher of the Word whose ministry 
moved people. To hear U. E. Harding 
preach was to come away from a 
church service stirred in one’s emo-

♦Professor, Nazarene Theological Seminary.

tions, blessed and inspired in one’s 
spirit, and moved to go deeper and 
farther with Christ in the things of 
God.

Bom  the next to the youngest son 
in a family of eight children, U. E. 
Harding’s earliest days were spent 
in the log cabin of his birth in Martin 
County near Shoals, Indiana, not far 
from the Kentucky border. From his 
birth on May 16, 1883, until his death 
May 8, 1958, his life left its mark on 
those who knew him and heard him 
preach.

All this may sound “ ordinary” 
enough to the casual observer, but 
one fact makes it something out of 
the ordinary. That fact is that U. Earl 
Harding lost his eyesight when he 
was in the third grade, and this was 
before modern progress made possible 
for the sightless to have the benefits 
they may receive today. His outstand
ing success as a preacher came in 
spite of his limited eyesight, limited
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educational opportunities, and all the 
other limitations which would accom
pany such conditions.

Undaunted by the tragedy of al
most total blindness brought upon 
him when his mother attempted a 
home cure advertised as good for 
“ snake bites, dandruff, and weak 
eyes,” which actually burned his eyes 
until he lost what little vision he did 
have, Earl Harding did not lose his 
zest for living. Nor did he ever be
come bitter about this tragic blunder 
which cost him so dearly. He knew 
his mother was doing what she 
thought was best for him, and he 
questioned neither her love nor God’s 
wisdom in allowing this to happen. 
Instead he determined to do the very 
best he could with what he had.

Converted at nineteen, he began 
preaching later that same year. What 
meager formal education he received 
came soon afterwards when he en
rolled in God’s Bible School, with 
the help of those who spent time read
ing to him. He never used Braille.

His first pastorate was a Free 
Methodist church in Evansville, In
diana, which he organized and found
ed. He cast his lot with the Church 
of the Nazarene in 1911, mainly be
cause of his deep conviction that 
music was needed in the church serv
ices. He later organized churches in 
Evansville and Indianapolis, and was 
appointed superintendent of the In
diana District. During his career he 
organized fifty-five churches in the 
state of Indiana!

His preaching ministry included a 
term of service as executive secretary 
of the Board of Home Missions, pas
torates in Walla Walla, Washington; 
Berkeley, California; and College 
Church in Pasadena. He followed 
Rev. C. E. Cornell at the latter post, 
which was the largest church in the 
denomination at that time.

During his later years of ministry

he spent much time in evangelistic 
work— which was really his first love 
all the time— and pastored churches 
in Santa Ana and Pasadena, Califor
nia; in Portland, Oregon; and Nampa, 
Idaho.

U. E. Harding gained nationwide 
attention when the cornea of the eyes 
of Miss Margaret Carr were trans
planted, after her death, to his own 
eyes, giving him about 20 per cent 
normal vision in one eye. For seven
teen years he had searched for some
one who would consent to the use of 
his eyes after death so that this deli
cate operation could be performed 
and he might see. On one occasion 
a prisoner condemned to death con
sented. Harding’s hopes were built 
up, only to die again on the eve of 
the execution after he had already 
gone to the hospital to be prepared 
for the surgery, when he learned the 
prisoner’s wife had refused to give 
her consent. But Miss Carr, who had 
used her eyesight for more than 
eighty years, learned of his need 
through the wife of Rev. A. O. Hen
dricks of Berkeley, and requested that 
her corneas be used to restore sight 
to the eyes of Mr. Harding. It was a 
joyful and thankful Nazarene preach
er who saw his vision gradually clear 
even partially as a result of this revo
lutionary technique, which since then 
has been used successfully in restor
ing sight to thousands.

One of the most interesting aspects 
of U. E. Harding’s preaching is the 
method he used in preparing his ser
mons. With extremely poor vision— 
such that he could “ bang away” on 
the typewriter keys but could not 
read what he had written there—how 
would he be able to study and per
form the other necessary preparation 
in the development of his sermons?

The answer came in the love and 
patience of his wife and other mem
bers of his family, and a faithful sec
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retary. These “ became his eyes for 
him,” as Robert Harding, his son, 
described it. They read to him from 
the Bible, from the commentaries, 
from periodicals, from such other 
books and materials as he needed in 
preparation. He typed out his notes 
based on what he had heard them 
read, and what his prodigious memory 
could recall from his rich background 
of learning and experience. Then he 
had Mrs. Harding read his notes back 
to him until he had his message well 
in mind. He meditated upon it then 
until he was ready for the pulpit, and 
preached from the “photograph” of 
his sermon notes in his brain.

This method of preparation lent 
itself to the memorization of scrip
ture, which U. E. Harding used ex
tensively in his preaching and which 
provided an authority and power to 
his words which would not have been 
possible otherwise. It did something 
else which made his preaching effec
tive; it lent itself to the memorization 
of hymns, which he quoted often in 
making his sermons poetic and beau
tiful. He had the soul of a poet. He 
loved the hymns; he loved poetry, and 
not only quoted it often, but com
posed it frequently.

Also significant in his preaching 
was his descriptive language. He used 
illustrations f r e e l y  and skillfully. 
Many of them were from his own rich 
experiences and eventful life. Most 
important of all, he had the ability 
to “ tell a story” in such a way as to 
make it live and sparkle. He had a 
vivid imagination, and he knew how 
to utilize it in making Bible charac
ters real and events seem close at 
hand. For example, with his charac
teristic wit coupled with his unique 
powers of description, he spoke of 
Elijah praying for rain, seeing a cloud 
the size of an umbrella, and sending 
word that there was going to be rain. 
“He sent a report to the Herald of

Holiness,” quipped Harding, “ ‘Great 
revival on Mount Carmel; thousands 
saved; two joined the church; closed 
in a blaze of glory!’ ”

He described Elijah fleeing to the 
wilderness, stopping to ask a native 
for directions. The native began his 
reply, “ Well, if you want the smooth 
way, go right here, but it is five miles 
further . . .” But Elijah interrupted, 
“ I’m not looking for the smoothest 
way. I’m looking for the quickest and 
shortest road!” And the native an
swered, “ Then go this way; turn here 
across the brook, and up that moun
tain. You can’t miss it!”

The reader can see how such de
tails filled in by an imaginative 
preacher, who is careful all the while 
to stay with the known facts of the 
story, can make the story seem much 
more real and close at hand than the 
simple repetition of the same words 
which have been used so many times 
in telling the same event.

Spurgeon and Beecher gained much 
of their preaching power through 
their ability to use the commonplace 
and interpret it skillfully. Lincoln was 
perhaps best known for this ability 
insofar as his public speaking was 
concerned. U. E. Harding must be 
considered as in a class by himself 
when it comes to this method. Yet 
Harding’s imagination, and his de
scriptive powers in the relating of an 
illustration, did not do what would 
be done if many preachers were to 
try to imitate him in this method. 
It did not result in calling attention 
away from the thought and focusing 
it only upon the illustration. This, as 
everyone knows, is not the desired 
aim in using such material. John 
Henry Jowett writes concerning this: 
“ I have seen illustrations that were 
like pretty drawing-room lamps, call
ing attention to themselves. A  real 
preacher’s illustrations are like street 
lamps, scarcely noticed, but throwing

February, 1961 (55) 7



floods of light upon the road.” U. E. 
Harding’s illustrations were neither 
like ornamental decorations nor drab, 
commonplace s treet l ig h ts — they 
flooded the way with light, yet they 
attracted the delight and attention of 
those who passed by.

Harding’s voice was low and reso
nant. It carried well, although it was 
not as loud or strong as many preach
ers’. He spoke with varied inflections, 
not too much volume, and with a 
great deal of feeling.

He stood at the side of the pulpit 
much of the time, after a few minutes 
of his sermon, gesturing moderately. 
One of his favorite gestures was the 
bringing of one hand down upon the 
other fist. Often he pointed his index 
finger, not toward his listeners, but 
toward heaven or the horizon. The 
open palm was a frequent gesture. 
His hands were delicate, and his ges
tures were never extreme. He could 
not see well enough to read his Bible, 
but he held it in his hand often when 
he preached, for he recognized its 
power and authority and wanted his 
audience to see it.

U. E. Harding preached mostly

topical sermons. He liked the sound 
of words, and he often used allitera
tion, as is seen in some of his sermon 
titles such as “From Prison to Pal
ace,” “Facts About Fools,” “ Help 
from the Hills,” and the like.

Perhaps the most significant quality 
of all in the preaching of U. E. Har
ding was the unction of the Spirit 
upon his ministry. This he realized 
was necessary. This he always sought 
earnestly, and this he had.

One of the many books and pam
phlets he wrote was one entitled A  
New Grip on God. In it he decries 
selfish ambition, unholy aspirations, 
secular preoccupations, spiritual in
difference. He speaks of his own ex
perience when he cries out, “ Oh, for 
a new grip on God!” Those who heard 
U. E. Harding preach would say that 
he preached like a man who had a 
firm “grip on God.” For after hearing 
him his listeners went away from 
church feeling as if they had been 
drawn toward a deeper devotion to 
Christ, a warmer love for others, a 
keener sense of values, a clearer per
spective of truth, and above all, a 
“ new grip on God.”

An Impressive Tribute to Lincoln

In his estimate of President Lincoln, John Nicolay, the historian, 
paid him this stately tribute: “ He was not a man—he was a mountain. 
Abraham Lincoln conquered the rebellion; liberated the slaves; dis
armed all criticism by shouldering all faults; held the people to their 
great task; made the strongest arguments for peace and the best 
defence of war; wore honour without pride, wielded power without 
oppression; died a martyr, and was wept by the civilized world.”
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The Place of Confession in Christian Experience *

I. A  Study of the Scripture

By Eric Jorden*

'T 'here is general awareness of the 
place of confession in becoming a 

Christian. The promise is, “ If we con
fess our sins, he is faithful and just 
to forgive us our sins, and to cleanse 
us from all unrighteousness” (I John 
1:9). Proverbs 28:13 says, “ He that 
covereth his sins shall not prosper, 
but whoso confesseth and forsaketh 
them shall have mercy.”

Moreover, recognition is given to 
the necessity of confessing to others 
our new relationship to Christ. “With 
the heart man believeth unto right
eousness,” Paul states in Romans 10: 
10; “ and with the mouth confession is 
made unto salvation.” Jesus said in 
Matthew 10:32-33, “ Whosoever there
fore shall confess me before men, him 
will I confess also before my Father 
which is in heaven.” Confession, then, 
is not an idea that is foreign to Chris
tian experience.

But what is the place of confession 
within, or as a part of, Christian ex
perience? Psychologists tell us that 
confession has therapeutic value. Re
pression of guilt gives rise to anxiety 
and frustration. Since psychology is 
really nothing but “ the science of hu
man behavior,” could it be that we 
as Christians are bypassing a natural 
and necessary means for more radiant 
Christian living? Is the evident weak
ness of Christian character due in part 
at least to the fact we have not used 
confession as a means of growth?

♦Northwest Nazarene College, Nampa, Idaho.
**A11 rights reserved.

Interest in this subject was aroused 
during some research done in Wesley 
and Methodism. After reading Wes
ley’s religious writings and analyzing 
the place of the society in the growth 
of the movement, there appeared this 
growing conviction, that the secret of 
the success of Methodism lay in Wes
ley’s use of the society. In examining 
the nature of the society, particularly 
the band meetings, it was discovered 
that the place of confession loomed 
large. There is evidence that what 
Wesley urged upon others he prac
ticed himself.

Such an introduction, of course, 
raises many questions. Let a confes
sion be made right now. This paper 
does not have all the answers. Let 
it be stated clearly, too: This is not 
a dogmatic thesis. Interest in this area 
is still explorative, or investigative.

The method of approach will be 
twofold. First, an endeavor will be 
made to indicate the scripturalness of 
such a teaching. If there is no founda
tion for it in Scripture, then we had 
best let the study alone. Secondly, 
there will be presented a portion of 
some studies made in Wesley which 
relates directly to this matter.

There is perhaps only one passage 
of scripture upon which the confes
sion in Christian experience can be 
built directly. That scripture is James 
5:16: “ Confess your faults one to an
other, and pray for one another, that 
ye may be healed.” While it might 
appear that one scripture is too shaky
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a foundation upon which to base such 
an important practice, let us see that 
this idea is inherent in many other 
passages. Let us look at some of the 
more important of these.

Upon closely examining this verse, 
it is seen that there are two very defi
nite commands— or at the minimum, 
suggestions— if we obtain the result. 
That result is, of course, “ healing.” 
This is obviously a spiritual healing, 
as much mental and spiritual as the 
healing of verses 14 and 15 is physical. 
The New Bible Commentary ties all 
of these verses together with this 
statement—-“When the elders anoint
ed the sick man with oil, he would 
probably be encouraged to confess his 
faults in prayer to God that they 
might be sure of the patient’s peni
tence, or, perhaps, so that they might 
have some explanation of the causes 
leading to the malady. Or, James may 
be referring to sins which may have 
injured both parties and not to sins 
which have no bearing on the life of 
another. Confession would then be the 
means of seeking mutual forgiveness 
in the spirit of the Lord’s command in 
Matthew 5:23, 24.” The Cambridge 
Bible says, “ The writer urges the 
habit of mutual prayer and interces
sion, that when sickness comes there 
may be a quicker work of healing in 
the absence of spiritual impediments 
to the exercise of supernatural pow
ers working through natural media.” 
Good exegesis demands that we do 
not lift a text out of its context to 
make it teach something not intended. 
The least we can say here is that if 
we believe in and teach divine heal
ing for the body we must go on to 
accept the place of confession as a 
part of the spiritual healing which 
may be involved.

The first command is that we are 
to confess. That raises two questions: 
What are we to confess? and, To 
whom?
10 (58)

Believing the “ to whom” will throw 
some light upon the “ what,” the be
ginning will be made at the former. 
We are told to confess to one another. 
Now this may be interpreted in sev
eral ways, each correct according to 
other scriptures.

It might mean, as was suggested in 
The New Bible Commentary, confes
sion to those who were doing the 
anointing. This is in the plural— “ el
ders.” Hence it rules out auricular 
confession as practiced by the Catho
lics to the priest. If this is the inter
pretation, the confession is within a 
small group.

Again, this passage might be inter
preted to mean “ to one another” in 
a singular sense, that is, one person 
confessing to another (one) person. 
Matthew 18:15-33 would support this 
interpretation, although it sounds like 
confession in reverse. Jesus said, “ If 
thy brother trespass against thee” 
(the original word here is hamartano, 
“ to err, to miss the mark” ) “ go and 
tell him his fault” (elegcho, “ to con
vict” ) “ between thee and him alone: 
if he shall hear thee, thou hast gained 
thy brother.” The inference is that the 
brother, hearing his fault outlined, 
confesses it, and by so doing the one 
drawing his attention to his “ missing 
the mark” has “gained” or saved him. 
It ought to be stressed that in this 
passage, as in Luke 17:1-4, one’s atti
tude toward anyone who misses the 
mark in his relationship to him must 
be that of genuine forgiveness.

There is such a thing then as per
son-to-person confession.' Matthew 5:
23-24: “ Therefore if thou bring thy 
gift to the altar, and there remem- 
berest that thy brother hath ought 
against thee; leave there thy gift be
fore the altar, and go thy way; first

'Compare W esley’s treatment o f one W. G., “ a 
member o f our society.” It took two meetings to 
get the differences threshed out. Works (1829),
III, 349.
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be reconciled to thy brother, and 
then come and offer thy gift.” It 
seems that Matthew 7:3 is appropri
ate here: “And why beholdest thou 
the mote that is in thy brother’s eye, 
but considerest not the beam that is 
in thine own eye? Or how wilt thou 
say to thy brother, Let me pull out 
the mote out of thine eye; and, be
hold, a beam is in thine own eye? 
Thou hypocrite, first cast out the 
beam out of thine own eye; and then 
shalt thou see clearly to cast out the 
mote out of thy brother’s eye.” The 
best way to get a confession out of 
your fellow Christian is to begin by 
confessing your own shortcomings, 
according to Jesus.

Inherent in Matthew 18:15-33 is 
also the idea of confessing within the 
group. Jesus said, “ If your brother 
doesn’t receive you personally, take 
two or three with you. Then, if he 
won’t receive them and you, take it 
to the church.” One can see how con
fession within the group, small or 
large, is possible here, if the brother 
rebuked sees fit to let it go that far. 
Now the confessions implied in the 
passages just given are of an ethical 
nature. They represent a “ missing the 
mark” in our interpersonal relation
ships. This is “ the what” in the as
pects of confession thus far.

There is one more area with which 
we must do business if we are to be 
scriptural. The “ what” we are to con
fess in James 5:16 is paraptoma—-“ a 
falling aside, a defect.” It is used only 
here and in Galatians 6:1, “ Brethren, 
if a man be overtaken in a fault, ye 
which are spiritual, restore such an 
one in the spirit of meekness, consid
ering thyself lest thou also be tempt
ed.” It is that last word which gives 
some insight into these two verses. 
Temptation is the lot of all Christians. 
While we do not need to succumb in 
different areas of our Christian liv
ing, sometimes we do. We do not all

yield at the same point. One may be 
tempted at the point of prayer, and 
because he failed to pray as he ought, 
he spoke more sharply than he ought 
to someone. One can see how easy it 
is “ to fall aside,” to have a “ defect.” 
It is entirely possible for a sanctified 
person to make an error in judgment 
that results in a wrong attitude and 
a wrong relationship. John Wesley 
said that a thousand infirmities were 
quite consistent with perfect love. As 
long as people are human and subject 
to the onslaughts of Satan, they are 
quite apt “ to fall aside” from what 
they ought to be as Christians. There 
is none so holy but he admits the pos
sibility and probability of “defects” in 
Christian character. The difficulty is, 
one can do very little if anything 
about them until he is conscious of 
them.

What is it then that we will confess 
in the group? Our faults— our fall
ings aside, or defects. Is there not 
value in this—in the confessing of 
these shortcomings? Two related val
ues can be seen.

First, to the one confessing. It has 
been stated that psychologists insist 
that confession has therapeutic or 
healing value. To acknowledge a 
weakness is to do two things for you. 
It will relieve the pressure under 
which you operate in your inner man 
— the conscience is relieved if noth
ing else. Then, in confessing you gain 
a strength to overcome at that point. 
Once acknowledged, you are more 
apt not to be caught off guard at 
that point again.

Secondly, group confession has val
ue to the group. When one person 
confesses to failure, to weakness, to 
failing to pray, to read the Word, to 
faithfully attending the means of 
grace— confessing any or all of these 
(with the attendant result or results) 
—such a confession has an influence 
upon the group. In the first place, it
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may serve as a means the Spirit might 
use to bring conviction to other care
less souls. Second, for you  to confess 
might be the means of strength to 
another to confess—which would be 
therapeutic for him. Third, your con
fession could easily have the result 
of encouragement for others. If one 
knows by your confession that you 
are fighting, if not the same, yet 
similar, battles as he is, then your 
confession becomes a means of spirit
ual encouragement to him.

This leads to the question, Why 
should one be reticent to confess his 
defects? There may be two reasons. 
One is, we are in bondage to secret 
fear and perhaps to a subtle form of 
pride. We are afraid perhaps that we 
feel we are so perfect that where we 
fail has little or no connection with 
so called “ spiritual people.”

The second reason why we may be 
reticent to confess is simply that 
confession is not practiced. Some can 
recall when a prayer meeting was as 
much (or more) a “ confessional” as 
a testimony meeting. Why can’t we 
have both, and in the same service? 
Perhaps a few of us ought to begin a 
move in this direction.

Getting back to James 5:16, we 
notice the second command. We are

not only to confess to one another; 
we are instructed to pray one for an
other. Prayer is as necessary to group 
confession as the confession itself. We 
shall see in the second section of this 
paper that Wesley put a lot of em
phasis on the prayer aspect. After the 
confession of our faults, we are to 
pray, not simply or only for our
selves; we are to pray for each other. 
This spirit of union is evident in 
Galatians 6:1: “ If a man be overtaken 
in a fault, ye which are spiritual, re
store such an one in the spirit of 
meekness . . . lest . . .” Because of 
our own frailties we identify ourselves 
with the faults of others. We not only 
bear our own burdens; we “ bear . . . 
one another’s burdens, and so fulfil 
the law of Christ.” Burden bearing is 
done best in and through prayer. 
There is incumbent upon us— and 
this is inherent in genuine interces
sory prayer— the spirit of meekness. 
Because one confesses to failure is no 
reason for you to pray at him. You 
are required to pray for him. In pray
ing for him, you vicariously suffer 
with him. Prayer, real intercessory 
prayer, is the second of the two keys 
which bring healing to the soul.

(To be continued)

S i m p l i c i t y

Joseph Parker quoted Lord Jeffries as saying, “ Simplicity is the 
last attainment of progressive literature and men are very long afraid 
of being natural from the dread of being taken for ordinary.” He 
quoted Martin Luther as saying, “As a preacher he took no notice of 
the doctors who heard him, of whom there were about forty, but he 
preached to the young men and servants, of whom there were about 
2,000.” You will not hesitate to say that Luther was right. He was 
right, too, even so far as the doctors were concerned, because as 
learned men they did not need mere criticism or brilliance of ex
pression. While they were sinners before God, they did continue to 
require to hear the gospel of Jesus Christ.— Contributed by B. V. Seals.
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Biblical Preaching

II. Some Positive Aspects of Biblical Preaching

By Mildred Bangs Wynkoop*

X 7e ry  f r a n k l y , it is m u ch  eas ier
’  to say in what Biblical preaching 

does not consist than to offer a con
structive alternative. Fortunately, a 
full treatment of the subject is not 
required here. Knowledge of the well- 
recognized and currently published 
criteria of sound Biblical exegesis and 
preaching will be assumed. There are, 
however, some important considera
tions to keep in mind regarding it that 
need to be recorded in this study. All 
of them have a direct bearing on holi
ness preaching as it comes under the 
judgment “ Biblical.”

In what then does confidence in the 
total Biblical message consist when it 
issues in a presentation of truth suit
able to being called holiness preach
ing? Prior to a detailed study it may 
be said in general that Biblical theol
ogy, which structures Biblical preach
ing, must arise from sound exegesis 
informed by an intelligent historical 
sense, a clear spiritual perspective, 
and an intuitive ability to grasp the 
total Biblical message. The intensive 
exegetical discipline necessary must 
derive its character from extensive 
factual information and a deep and 
fundamental participation in the 
Christian commitment necessary to 
spiritual life and understanding. This 
is simply another way of saying there 
is need to recognize the experiential 
dimension of Biblical truth in order 
to understand it and to have put one-

♦Portland, Oregon.
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self within the framework of that 
experience.

If holiness is inextricably woven 
into the warp and woof of the Bible, 
as we believe it is, a sound exegesis 
will find it and no theological, logical, 
or psychological manipulation can 
long obscure it.

Biblical preaching, then, arises out 
of a way of thinking, first, which is 
structured by a profound acquaint
ance with and a deep understanding 
of the spirit of the whole Bible. This 
takes more than a mere knowledge 
of the words or history or literature 
of the Bible, though responsible exe
gesis cannot bypass these things. No 
more could I, a non-Buddhist, inter
pret Buddhism authoritatively as an 
outsider looking in than a Buddhist 
could build a Christian theology as a 
Buddhist. One must stand within its 
truth and message as a participant, 
not as a cold scientist. A  scientist can 
only count and weigh the external, 
superficial features and classify them 
on the basis of logic or sociology or 
some scientific principle or psychol
ogy. Only one whose moral commit
ment permits him to sense the spirit
ual currents which sweep through the 
Book can begin to adequately weigh 
the parts against the whole. If it be 
said that this is too subjective a con
sideration for serious thinking, it 
must be recalled that all spiritual 
things or meanings lie deep in the 
common experience of men, far below 
the test tube, and that in that experi-
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ence stable norms of communication 
exist. Only a committed Christian can 
be a Christian theologian.

This existential understanding must, 
of necessity, be related to a concept 
of Scripture as communication. What
ever theory of inspiration one holds, 
to fail to see that God is saying some
thing to someone whom He intends 
shall understand is to forfeit the right 
to claim rationality of one’s thought. 
There may be and are things difficult 
to understand, but the difficulty is 
not intentional on God’s part. Paul’s 
“mystery” is not the Greek gnosis, 
hidden from the uninitiate, but it is 
that which is revealed by God’s Spirit. 
We have trouble because the human 
mind is limited in its ability to fully 
grasp some truths. God will always 
exceed human capacity to fully un
derstand Him. But to see the Bible 
as communication is important to a 
true Biblical theology. This seems al
most axiomatic.

E x p e r i e n c e  a n d  I n t e r p r e t a t i o n

Of particular interest to this study 
is the further observation that com
munication must proceed along the 
lines of human experience. This does 
not define inspiration but recognizes 
the ground of mutual understanding. 
Wesleyans think that experience is an 
important focus of theological truth. 
This does not mean that personal ex
perience is the source of truth or that 
any pattern of human experience be
comes the norm of all experience and 
orthodoxy. It simply means that the 
Bible message was given in human 
experience; and to understand it, it 
is necessary to share in some way in 
that human Christian experience. Ex
perience, here, means the total in
volvement of a person in any event 
in distinction from any limited in
volvement such as emotion or intel
lection only.

If the Bible were simply a textbook 
14 (62)

of abstract theological statements, our 
appropriation of them would be on 
the level of intellectual comprehen
sion only. It would lack the moral 
element so necessary to Biblical un
derstanding. The Bible is a Book of 
experience. Its events occurred in his
tory, among people in profoundly hu
man involvements. It was not handed 
down to us on golden plates but lived 
out among people. Revelation was not 
given in a vacuum but concretely, in 
experience. Jesus was a Man who was 
seen, heard, touched, loved, hated. 
He spoke to real persons enmeshed in 
the web of life and sickness and fam
ily concerns and labor and social in
volvements and death. The language 
of the Bible is the language of experi
ence. Because this is so, it is timeless 
and able to bridge the passing cul
tures without loss of meaning. There 
are not many occasions in it where 
words were given apart from human 
co-operation. The Ten Command
ments were etched by God on stone, 
and then the plates were broken. 
Jesus wrote on the dust of a street 
and busy feet obliterated the words. 
It is well that it was so. Only that 
which is lived through is really un
derstood.

This in no sense means that experi
ence itself is revelation. This is not 
a naturalism. It assumes that God in
troduced into the stream of history 
events which He intended as revela
tion. It means that divine revelation, 
by the inspiration of the Holy Spirit, 
was given to men in a universal lan
guage—human experience, which in
cluded the heart as well as the mind. 
In this way, meaning transcends lan
guage barriers and divine inspiration 
structures any serious translation and 
gives the possibility of the Word of 
God to all men.

This has significance for Biblical 
exegesis. History is important to the 
revealed message. It is not simply the
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words of the speaker that bear im
portance, or some isolated fact in the 
story, but the whole complex of 
events as recorded. In other words, 
the context is as important to the 
message as the words. Where the 
context is spelled out, that fact must 
be taken seriously in exegesis. The 
context is inspired too. It matters very 
much about the problem to which the 
text is an answer. One may know 
very little about the situation in Cor
inth which archaeology is gradually 
unfolding for us; we will have to wait 
patiently for that story to be finished 
and it will help us a lot. But the 
things which are told us in the letter 
are vital to an understanding of the 
message of the book. Marriage coun
seling. or decisions about feminine 
dress or participation in worship serv
ice, or lawsuits for Christians, or in
struction about the Lord’s Supper and 
the place of “ tongues,” requires a pro
found understanding of the situation 
in the Corinthian community. We 
would like to know much more than 
is told us, but lohat is told us by Paul 
cannot be lightly dismissed if one pre
sumes to apply truth from that book 
to local problems under the label Bib
lical preaching. Actually, a great deal 
is shared with the reader, but it takes 
sanctified diligence to find it. Failure 
to apply this diligence has resulted 
in useless and harmful and divisive 
teaching from the book.

Biblical exegesis which structures 
Biblical preaching must look behind 
the words to find the human situation 
to which the words are addressed in 
order to properly apply the truth of 
the words themselves. Those who hold 
as high a view of inspiration as evan
gelicals do will understand the force 
of this statement. When this princi
ple is honored, interpretation is sta
bilized. “Literal” interpretation is no 
longer simply an inflexible, gramati- 
cal absolutism imposed on the dy

namic Biblical text but is a proper 
transposition of the meaning resident 
in the original life situation to our 
situation when it is comparable to the 
first one. A  human judgment here is 
required and implicitly assumed in the 
interpretive act. A  thoughtful analy
sis of Biblical stories shows clearly 
the reason people so universally rec
ognize themselves in the Bible. The 
emphasis is not, mainly, on the tem
poral, the local, the cultural. There 
is no bondage to prescientific ideas or 
the passing philosophical systems of 
thought. True, the whole environ
ment in the Bible is authentic and 
we are comfortably assured by this 
that the Bible people were actually 
live people on this earth; but standing 
out from the environment we see peo
ple who think and observe and feel 
and react just as we do. The Bible is, 
fundamentally, the heart pilgrimage 
of humanity; and what God said to 
people three and four and five thou
sand years ago is just as relevant to 
us as it was to them. The passing cul
tural contingencies seem to fall away 
from the eternal truth of the message. 
Yet the cultural forms cannot be 
sealed away as uninspired, for they 
contribute a vital kind of meaning. 
“Demythologizing” (Buttmann) is de- 
rationalizing the preaching.

F l e x i b i l i t y  o f  B i b l i c a l  L a n g u a g e

The reason it seems important to 
take time to say these things that are 
so commonly understood is that we 
tend to forget that the passage of time 
is not a sufficient reason for investing 
the flexible Biblical language of ex
perience and devotion with absolute 
scientific precision. This does not 
mean that we are free to take liberties 
with the text and mutilate the record 
by deed or spirit, but it does mean 
that the word must re-create a situa
tion in the human heart today com
parable to the situation out of which
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the word was given, before the true 
meaning can come through in inter
pretation. It is just as false to Biblical 
meaning to woodenly literalize the 
poetical phrase “ the four corners of 
the earth” into a scientific judgment 
as to define God or sin philosophically 
or to inflexibly absolutize, theologi
cally, such terms as grace, love, justi
fication, or even sanctification. None 
of these terms can properly be lifted 
out of their environment— or context 
— and frozen into immobile, lifeless, 
hard, polished scientific nomencla
ture. They were put into a setting 
which would, when respected, pre
serve their warmth and relevancy and 
dynamic quality. The human element 
in the Bible to which the divine 
speaks is the common lifeblood that 
keeps the divine meaningful to all 
who partake of life. The story is the 
flesh around the idea. It preserves 
the idea from becoming so detached 
and irrelevant and intellectualized 
that it loses all contact with reality.

It saves justification and sanctification 
from abstraction. It saves redemption 
itself from becoming a museum piece 
which men may only study scientifi
cally and write learned tomes about 
but never partake of.

Again, this does not mean that the 
inspired Word of God can be sepa
rated from the fallible human element 
in the Bible. It does mean that the 
human element is itself inspired in 
such a way as to be inseparable from 
the divine and to be the avenue of 
communication to all men. The divine 
message requires a thorough under
standing of all the context provided 
by way of history, culture, event, 
problem, teaching, and all together it 
is the “ given” which is called the 
Word of God. It is a revealing ex
perience to see how much meaning 
Acts 15:1-11 gives to the eighth and 
ninth verses, which are usually con
sidered totally apart from the context.

(To be continued)

The Secret Service

By a Concerned Evangelist

T T h e r e  i s  a  little story about a 
prominent church official who 

was engaged to speak at a special 
service. However, on arriving at his 
appointment he found only one per
son present. The speaker was greatly 
disappointed and asked the pastor if 
he had announced the meeting. “ No,” 
was the reply, “ but this man found 
it out somehow.”

So many times revivals are sched
uled but there is little advertising, no 
revival banner or sign in front of the 
church. Often the church is too cool, 
no one at the church, no lights on 
even within five minutes of service

time. It is difficult to have a success
ful revival under these circumstances.

Why not place a revival sign or 
banner in front of the church? Do 
a reasonable amount of advertising. 
Have the church comfortably warm 
during cold weather, as comfortably 
cool as possible during warm weather. 
Have the lights on at least an hour 
before service, when darkness comes 
before service time. Make sure there 
is someone there to welcome peo
ple, especially strangers and visitors. 
These matters observed will help the 
inspiration and success of the meet
ing.
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Augmented Life Reactions

By Jack M. Scharn*

W h a t  is y o u r  reaction to reality? 
Often we are confronted with 

the unreality of a world of make- 
believe, but however we are affected 
by fantasy, we must face reality and 
face life honestly.

Recently the listening public has 
been made aware of radio and tele
vision program producers. Now they 
manufacture audience reactions. The 
elegant effects of laughter and ap
plause that accompany the program 
might be only the artificial accom
plishment of sound effects. Occasion
ally the live audience participation 
will be enlarged and increased. That 
is what they mean when they flash 
the words, “ Augmented audience re
action technically produced.”

The word augment, according to 
Webster, means “ to increase; to en
large in size or extent.” This techni
cal skill increases the effectiveness of 
the program as it plays on the imagi
nation of the listening audience.

There is something about the in
creasing and enlarging effect that re
minds me of the providence of God 
as it touches the lives of mankind. 
Only it is not a dream world of fan
tasy, but a vital experience and a 
dynamic reality. Jesus once said, “ I 
am come that they might have life, 
and that they might have it more 
abundantly” (John 10:10).

The Christian life is a life “ aug
mented,” or increased and enlarged 
with a view of eternity and a dis
covery of Divinity. There is a divine 
difference, a Christlike change. It is 
produced with skill far greater than 
technical knowledge. The greatest 
miracle of ancient or modern times

♦Pastor, Lone Pine, California.

is the change that is providentially 
produced in the “ augmented” life. 
These are the enlarged effects and the 
consequent life reactions to spiritual 
transformation:

1. Darkness becomes light.
2. Blindness becomes vision.
3. Despair becomes hope.
4. Turbulence becomes peace.
5. Uncertainty becomes assurance.
(i. Seeking becomes finding.
7. Weakness becomes strength.
8. Selfishness becomes service.
9. The soul cries out, “ Not my will, 

but thine.”
Ask Isaiah about the time he saw 

the Lord high and lifted up in the 
Temple. His life was “ augmented.” 
He caught the vision, he felt the trans
formation, and he went forth to serve, 
crying— “ Here am I; send me.”

Ask Paul, whose life was “ aug
mented” on the road to Damascus. 
Indeed it was enlarged, increased, ex
panded, and multiplied for God and 
righteousness.

We all enjoy our air castles, our 
dream world of fantasy, and the 
realm of make-believe; but as we face 
the reality of life, we seek also the 
best that it has to offer. Religion does 
not narrow our horizons and shrink 
our world about us. It rather opens 
up a new world, an expanding uni
verse. It permits travel in religious 
rockets into the outer space of bound
less grace. It is all so exciting, so 
thrilling, so wonderful, and yet so real 
and practical. This is the secret of the 
“ augmented” life providentially pro
duced. This is the meaning of Christ’s 
message— “I am come that they might 
have life, and that they might have 
it more abundantly.”
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Those to Whom We Preach

By Bernice L. Roedel*

T p r e a c h e d  to  a woman w h o  com-
mitted suicide. Not once but several 

times she sat in the congregation of 
the Nazarene church during the re
vival I conducted in the small Illinois 
community two and a half years ago. 
Little did I realize as I ministered to 
her that she would be in eternity a 
year later as the result of a self- 
inflicted gun wound. Had I known, 
would the results have been differ
ent? Would I have tried harder to 
reach her for the Lord? Jesus had a 
would-be suicide among His disciples, 
but one Bible scholar says Jesus tried 
seven times to save Judas from the 
thing he did.

I remember now that, though this 
woman professed to be a Christian, 
played the piano for Sunday school, 
and taught a children’s class, she 
needed spiritual help. Like Judas, 
she had tightened the string on the 
moneybag and had refused to let her 
husband tithe their income. That love 
of money and giving to the church was 
an argumentative issue in the home 
was evidenced, also, by a question 
dropped in the question box by their 
youngest son. It was: “ If no souls are 
saved in the revival, should we pay 
for it?” It was aimed as a reflection 
upon the “ worthlessness” of the evan
gelist who had preached a week with
out visible results, but proved rather 
a revelation of a discordant family 
debate. But after the question was

♦Evangelist, Boonville, Indiana.
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placed in the box and before it was 
answered in the N.Y.P.S. service, 
God had broken through and given 
us souls in the Sunday morning serv
ice. In answer I quoted the words of 
Paul. “ [One has] . . . planted . . . 
[another] watered: but God gave the 
increase. So then neither is he that 
planteth any thing, neither he that 
watereth; but God that giveth the 
increase” (I Corinthians 3:6-7).

I know that God helped me and 
other ministers to sow good seed— 
His Spirit bore witness to the truth. 
But “ . . . some fell on stony ground” 
•—upon a woman's hardened heart. 
She went from the house of God to 
live a life of open shame— committed 
the sin of adultery, left her husband 
and family to become the common-law 
wife of another man. Though she be
came sorry of her bargain, she sought 
no place of repentance. Life for her 
was not worth living, so she took her 
own life.

Somewhere this soul crossed the 
line between God’s mercy and His 
wrath. Was it during the revival? 
Was it while I ministered to her? I 
know not. Eternity holds the answer. 
It is best that I do not know lest re
flection upon past failures hinder me 
in my service for the present. I have 
a message to preach tonight in this 
same church. God, help me to make 
full proof of my ministry and to be 
true to men’s souls. Someday I, as an 
evangelist, must give an account as 
well as those who sit in the pews.
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Gleanings from the Greek New Testament

By Ralph Earle*

Romans 11:25

M y s t e r y

T * h e  w o r d  “ m y s t e r io n ”  ( v . 25) is a 
favorite one with Paul. It is found 

five (or six) times in I Corinthians 
and ten times in Colossians-Ephesians, 
as well as once in II Thessalonians 
and twice in I Timothy. But strangely, 
it does not occur at all in Galatians 
and only twice in Romans (cf. 16:25). 
Elsewhere in the New Testament it 
is used once in each of the Synoptic 
Gospels (in parallel passages) and 
four times in Revelation.

In classical Greek the word meant 
“a hidden thing, secret, mystery.” 1 
It was used of “ that which is known 
to the mystes (initiated), a mystery 
or secret doctrine.”2 Arndt and Ging
rich note that it was “ a religious tech
nical term, applied in secular Greek 
(predominantly plural) mostly to the 
mysteries with their secret teachings, 
concealed within many strange cus
toms and ceremonies.”3

The use of this term familiar to 
the first readers of Paul’s Epistles was 
for secret information which was di
vulged to those initiated into one of 
the mystery religions but not to be 
divulged to outsiders. It thus sug
gested something unknown to the 
initiated. Moulton and Milligan give 
ample illustration of its use as a “ tech
nical term in pagan religion to denote 
a ‘secret’ or ‘secret doctrine’ known

* Professor, Nazarene Theological Seminary.
’Thayer, Lexicon, p. 420.
-Abbott-Smith, Lexicon, p. 298.
Lexicon, pp. 531-32.
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only to the initiated, which they are 
not at liberty to disclose.” 4

Cremer points out this common us
age of that day as follows: “ Thus 
mysterion does not properly denote 
that which is wholly withdrawn from 
knowledge, or cannot be known, but 
a knowledge of hidden things which 
is itself to be kept secret, or which 
at least is unknowable without special 
communication of it.” 5

There is probably a parallel, at 
least in part, to be seen in the Chris
tian use of this term. For only those 
who have become “ in Christ” can un
derstand the real meaning of the gos
pel. Paul underscores this fact in the 
early chapters of I Corinthians, where 
he writes: “ But the natural man re- 
ceiveth not the things of the Spirit of 
God: for they are foolishness unto 
him: neither can he know them, be
cause they are spiritually discerned” 
(I Corinthians 2:14).

When we turn to the New Testa
ment we find a distinct meaning given 
to this important word. Arndt and 
Gingrich express it this way: “ Our 
literature uses it to mean the secret 
thoughts, plans and dispensations of 
God which are hidden from the hu
man reason, as well as from all other 
comprehension below the divine level, 
and hence must be revealed to those 
for whom they are intended.” 0 On 
Romans 11: 25 they comment: “ A  se-

'VGT, p. 420.
5Lexicon, p. 424.
'■Op. cit., p. 532.
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cret or mystery, too profound for hu
man ingenuity, is God’s reason for 
partial hardening of Israel’s heart.” 7 

After citing a number of scripture 
references Cremer concludes: “ It is 
evident from the passages now quoted 
that mysterion here designates infor
mation dependent on divine revela
tion, a knowledge of the truths of the 
gospel so far as these have been or 
are made known by divine revelation, 
and this must be regarded as the Bib
lical or New Testament meaning of 
the expression.” 8

J. Armitage Robinson gives a very 
full treatment of the term. He notes 
that in its New Testament sense a 
mystery is “ not a thing which must 
be kept secret. On the contrary it is 
a secret which God wills to make 
known and has charged His Apostles 
to declare to those who have ears to 
hear it.” 9

Thayer makes it a bit more specific. 
He writes that in the New Testament 
mysterion means “ God’s plan of pro
viding salvation for men through 
Christ, which was once hidden but 
now is revealed.” 10

Alford suggests that in our passage 
the word signifies “ a prophetic event, 
unattainable by human knowledge, 
but revealed from the secrets of 
God.” 11 Meyer notes that it “ always 
refers to the relations and develop
ment of the Messianic kingdom.” 12 

Westcott sums up the New Testa
ment connotation of the term thus: 
“Truths which are the characteris
tic possessions of Christians are ‘mys
teries.’ Among these the universality 
of the Gospel . . .  is preeminently ‘the 
mystery.’ ” 13

’ Ibid.
8Op. cit., p. 425.
°J. Armitage Robinson, St. Paul’s Epistle to the 

Ephesians (2nd. ed.; London: Macmillan and Co., 
1909), p. 240.

10Op. cit., p. 420.
uGreek Testament, II, 434.
12Romans, p. 446.
13B. F. Westcott, St. Paul’s Epistle to the Ephe

sians (Grand Rapids: Wm. B. Eerdmans Publish
ing Co., 1950), p. 44.
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In his commentary on Colossians, 
Lightfoot calls attention to the pagan 
associations of this term. But then 
he continues: “ Thus the idea of se
crecy or reserve disappears when 
mysterion is adopted into the Chris
tian vocabulary by St. Paul: and the 
word signifies simply ‘a truth which 
was once hidden but now is revealed,’ 
‘a truth which without special revela
tion would have been unknown.’ ” He 
adds: “ Hence mysterion is almost 
universally found in connexion with 
words denoting revelation or publi
cation.” 14 Westcott underscores this 
idea when he writes: “ The fact of 
revelation is always implied in the 
word ‘mystery’ in the New Testa
ment.” 1'’ G. S. Hendry goes so far as 
to say: “ In the Pauline terminology 
mystery is correlative with revela
tion.” 111 Godet affirms this in almost 
the same words. He writes: “ The two 
notions mystery and revelation are 
correlative.” 17

Sanday and Headlam pinpoint the 
difference between the pagan and 
Pauline meanings of the term thus: 
“Whereas among the heathen mys
terion was always used of a mystery 
concealed, with St. Paul it is a mys
tery revealed.” 18

Yet it seems to us that there is a 
parallel, as noted above, between the 
use of the word in the Eleusinian 
mysteries and in Christianity. We 
would agree with Benjamin W. Ba
con when he says: “ In Biblical and 
in ancient use generally the ‘mystery’ 
is simply that which is made known 
only to the initiated, be its content 
easy or hard to understand, hence 
revealed as against reasoned knowl
edge.” 19

14J. B. Lightfoot, Saint Paul’s Epistles to the 
Colossians and to Philemon (Grand Rapids: Zon- 
dervan Publishing House, n .d.), p. 168.

15Op. cit., p. 13.
10G. S. Hendry, “ Mystery,” A Theological Word 

Book o f the Bible, ed. Alan Richardson (London: 
SCM Press, 1950), p. 156.

17Romans, p. 409.
"Romans, p. 334.
1UHDCG, II, 213.
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On the New Testament sense of 
this significant term there is general 
agreement among scholars. Stewart 
states it very briefly thus: “ The great 
‘mystery’ of the New Testament is 
the Divine plan of salvation, but now 
made known in Christ.” -"

One of the best summaries of its 
meaning is that given by Vine. He 
writes: “ In the New Testament it

“HDB. III. 466.

denotes, not the mysterious (as with 
the English w ord ), but that which, 
being outside the range of unassisted 
natural apprehension, can be made 
known only by Divine revelation, and 
is made known in a manner and at 
a time appointed by God, and to those 
only who are illumined by His Spir
it.” - 1

-'W. E. Vine, An Expository Dictionary o f New 
Testament Words, III, 97.

How to Heal a Broken Heart

By S. L. Morgan, Sr.*

A n  e v e n t  in my home on the night 
**■ of April 16, 1960, will remain un
forgettable through time and eternity. 
My once-brilliant wife had been in 
the State Hospital, Raleigh, for ten 
days, slowly approaching her end. For 
over fifty years she had been my 
soul-companion and equal partner. I 
was overwhelmed with a sense of 
loneliness and desolation. I deeply 
needed the solace of friends I could 
trust, needed also their advice on how 
to live creatively the days or months 
remaining to me at eighty-eight. For 
I couldn’t forget that my wife had 
taught me and the four children that 
we must live “ dangerously,” meaning 
that we must die rather than swerve 
an inch from right and duty. I must 
continue in her tradition, or be igno
ble. And time was short.

By phone I asked a group of stal
warts to my home: the sainted Dr. 
W. R. Cullom, ninety-three; the presi
dent, the dean, and several other

•Wake Forest, N.C.

eminent professors in Southeastern 
Seminary nearby. I knew they would
n’t have the heart to refuse one in 
desperate need of help. My pastor 
belonged but couldn’t come.

My friends indulged me to tell with 
some emotion of my slowly dying 
wife, and how I felt bound to carry 
on her brave tradition to the end. 
Like her, I must carry on “ danger
ously.” That seemed a sacred trust 
handed down to me.

My own need of comfort prompted 
me to appeal to a great seminary to 
produce a new generation of preach
ers fitted to be comforters. We had 
just heard that prince of preachers, 
Dr. George A. Buttrick, tell the semi
nary community how, as a student in 
London, he had often heard the fa
mous preacher-expositor Alexander 
Maclaren close his sermons with the 
charge to his people, “Be kind, for 
everybody has a burden.”  And our 
great seminary must send out com
forters, for our troubled world des
perately needs comforters.
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Out of my experience of suffering 
I pointed out certain essentials if one 
is to be a comforter, whether preacher 
or layman.

First is the capacity to care deeply. 
My favorite definition of a Christian 
is one who cares. Jesus is our Model; 
He deeply cared about the burdens 
and sorrows of the people He met. 
He was “moved with compassion.” He 
somehow made even the “publicans 
and sinners” feel He deeply cared. 
Despised by others, they “ drew nigh” 
and followed Him, nestling up to His 
warm heart.

I testify. I’ve known deep sorrow, 
and only here and there have friends 
and neighbors made me feel they 
understood or deeply cared. An ex
ception was the young wife of a pro
fessor. She called to me at the post 
office, and with a look and tone that 
went to my heart she said, “ I’ve 
heard about your wife, and I’m so 
sorry!” In the sheer joy of her warmth 
my heart sang all day long. She cared!

I wrote a postal card to a woman 
I had never seen. I knew she had a 
great sorrow. She wrote touchingly, 
“ I put your card in my purse and 
took it out and read it several times 
in the schoolroom, just to feel that 
somebody cared!”

And this deep capacity to care 
comes only to those who have laid 
their hearts in glad surrender close 
against the warm heart of Jesus to 
be melted by its warmth.

The second essential for the best 
comforter is the actual experience of 
deep suffering. I dared to illustrate for 
seminary friends out of my own ex
perience of suffering. Several friends 
had just been to see me from a for
mer parish. Noble souls, they knew 
of my sorrow and came to comfort 
me. And because they had been great 
sufferers they knew how. Each had 
gone through desperate bereavement, 
one without a parallel. She had lost a

fine daughter preparing to be a for
eign missionary. Then four other ad
mirable daughters had fallen dead in 
a heap from a bolt of lightning. I 
had seen their four white caskets 
buried in one huge grave, with thou
sands of people gathered from sev
eral states, the funeral service carried 
to them over loud-speakers.

I was able to tell the seminary 
heads that such sufferers had learned 
the perfect technique for comforting 
others. They helped me as no others; 
they helped to cry out and talk out 
my grief— not to bottle it up. Most 
others thought it kind to dry my 
tears; they knew by experience that 
healing comes, first of all, by weeping 
out and talking out one’s grief into 
hearts that deeply care. That is the 
lesson that preacher or layman must 
learn if he would be a healer of bro
ken hearts. And to learn it well, he 
must himself learn it by suffering— 
at least suffering with those he would 
help. I had to say that, as a pastor, 
I had long felt my technique must be 
wrong when I couldn’t keep people 
from weeping; I had learned that 
helping people freely to weep and 
talk out their grief is God’s own 
first step in healing the broken heart.

A  third necessity if one is to be a 
great comforter is the daily nurture 
of the sold life in a quiet hour. I had 
invited the venerable saint Dr. Cul- 
lom to be present to be the object 
lesson for this great truth. I had lately 
extracted from him the main secret 
of his sainthood, known over all the 
South. In his first year in college he 
began the habit of keeping a “ quiet 
time” with God as the first act of 
the day. He had kept it up now for 
seventy-three years, only rarely miss
ing when away from home. It was 
the main secret of his saintly, fruit
ful life up to his ninety-third year. 
I dared to hope his eminent example 
would mightily influence the new
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seminary with its 750 young preachers 
and the generations to follow. Nothing 
else could do more to make godly 
preachers and comforters.

A fourth essential if one is to be a 
comforter after the divine pattern is 
that he will stoop to comfort the de
spised and outcast. Jesus was known 
as the “ friend of publicans and sin
ners.” Meant as a contemptuous 
thrust, He welcomed it, delighting 
most in a ministry of healing and 
comfort among those treated as out
casts by others. So Gandhi espoused 
the cause of the millions of outcastes 
in India. They had no persons of in
fluence to speak for them, and he 
went to their side in sympathy and 
pity.

I declared to the seminary group 
my conviction that the ministers of 
today and tomorrow must humbly but 
frankly declare God is no respecter 
of persons nor races nor colors. God’s 
minister must humbly but boldly de
clare that every person of every color 
or race is a “ soul for whom Christ 
died” and infinitely dear to God, and 
so to be treated as a person, regard

less of nationality or color, each with 
as much right to be respected as any 
other.

The bitter fight sweeping the nation 
over the rights of certain of her citi
zens cannot be pleasing to Christ, who 
taught humility as the first law of 
Christianity. He stooped to wash the 
feet of the disciples quarreling over 
who was greatest, to teach them hu
mility as the first law of Christianity. 
He was “ in the form of God,” but He 
refused to grasp and cling to that 
exalted position, but He “emptied 
himself” and came down, down, down, 
to the form of a man, then a servant 
—then down to die— on a cross (Phi- 
lippians 2:3-14).

Peter refused to eat with gentiles, 
but God rebuked him by pouring out 
the Holy Spirit on gentile converts 
(Acts 10:34-35) and convinced Peter 
he had been wrong.

The new generation of preachers 
must bravely but humbly preach the 
brotherhood of all men of all races 
and colors, and so be God’s prophets 
in leading toward universal brother
hood.

A N e w  P i l o t

Old Bust-Me-Up. Some years ago an old tugboat with a very bad 
reputation was running between London and Portsmouth, in England. 
The tug was strong enough, but it developed a very bad habit: it 
could not run into any harbor without colliding with some vessel. 
It did so much damage that the sailors all along the coast came to 
call it “ Old Bust-Me-Up.” But one bright morning a miracle hap
pened: Old Bust-Me-Up came into Portsmouth harbor and missed 
every boat in sight. The men on the docks just couldn’t understand it.

One sailor called out, “ What’s come over you, Old Bust-Me-Up?” 
A  sailor on the deck of the tug shouted back, “ Got a new skipper 
aboard!”

That is exactly what being born again means— taking a new Pilot 
aboard to guide one’s life—  Fr a n k  S. M ead in “ Tarbell’s Teachers’ 
Guide, 1961”  (Fleming H. Revell Company).
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De luxe! 
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ONLY
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identical lettering on both sides.

■ Distinctive DE LUXE FRAME  of modern steel tubing with dignified scrollwork
and cross at top.

Scientifically manufactured of twenty- 
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enamel to give a beautiful blue back
ground with golden-yellow letters. Sign 
itself is perfectly balanced and securely 
hinged along top to allow free swing and 
eliminate resistance to wind. To erect,

simply attach a 2% O.D. pipe for upright 
support. All-over dimensions: 46” high, 
52V2” wide (including 9” cross). Sign it
self, 32 x 48”.
Personalized lettering at no additional cost 
in white may appear above “CHURCH” 
and/or below “NAZARENE.” If not de
sired, sign looks complete as is.

ALLOW THREE W

Select the one that will best identify
ORDER SEVERAL RIGHT AW A Y

NAZARENE PUBLISHING HOUSE • 2923 Troost, Box 527, Kansas City 41, Missouri
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M A R K E R
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As low as $3.95 each and no charge for lettering-
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able at a glance even from a fast-moving car along the highway.
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ically die-cut to an over-all 23 x 30” size.
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gainst severe weather. Comes drilled 
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S FOR DELIVERY

ur church throughout the
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community
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The Sunday Evening Service

II. Some Basic Foundations

By Raymond Kratzer*

T  T a v in g  l o o k e d  at the discouraging 
trends in regard to Sunday night 

attendance, let us suggest some ideas 
this month that are working in many 
churches which might implement 
what is being done already.

In the first place, one cannot over
emphasize the importance of Spirit- 
anointed, services. This must be the 
supreme purpose with pastor and peo
ple in order to have the prime Chris
tian attraction, whether the congrega
tion be large or small.

It is self-evident that when the 
glory of God pervades the atmosphere 
of a worship service a church has the 
prime ingredient to assure the kind 
of victory it desires. Immediately fol
lowing the baptism with the Holy 
Ghost on the Day of Pentecost there 
came the largest influx into the Chris
tian Church on record. Two days pro
duced 8,000 conversions. “ And the 
Lord added to the church daily such 
as should be saved.”

We have many passengers today 
who cry for the “good old days” but 
who refuse to examine themselves in 
the light of their own soul-leanness. 
If the church does not have the “ glo
ry” today, it is because the individ
uals in that church do not have the 
“ glory” themselves; for people are 
the church.

In many places the Sunday night 
service has been rejuvenated through

♦Superintendent, Northwest District.
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a planned effort to deepen the spirit
ual life of the congregation. As a con
sequence, the attractiveness of the 
Spirit’s presence has become the most 
effective advertisement that could be 
found, for people want to see what 
happens when God is present in the 
church. Much else that might be con
sidered commonplace in the service 
suddenly takes on beauty and grace 
when touched by the Divine Presence. 
In reality there is no substitute for the 
Shekinah from God in any service.

In the second place, good preaching 
adds strength to the motives which 
cause people to want to come to 
church on Sunday evening when so 
many o t h e r  interests call them. 
“Blessed is the pastor that does not 
relegate his Sunday night message 
to the inspiration of the moment, or 
compound it from the fragments that 
are left of his sermonic meanderings.”

A  story is told of a minister who 
commented to Mrs. Brown on her 
faithfulness each Lord’s day and of 
the joy he felt when he saw her in 
her regular pew. She replied: “ In
deed, sir. I ’m real glad to come, for 
it isn’t often that I get such a com
fortable seat and so little to think 
about.”

Great congregations have been built 
and maintained through the consist
ent quality of the preacher in bringing 
great messages Sunday after Sunday. 
And with the wealth of material at 
one’s disposal, any pastor should be 
ashamed to give hash or warmed-over
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potluck to his congregation. The ad
monition of the Word is to “study to 
shew thyself approved unto God, a 
workman that needeth not to be 
ashamed.”

It is helpful at times to begin a 
two-sermon series on Sunday morn
ing and conclude it Sunday night. It 
would not be irreligious to close the 
morning message in the middle of a 
thrilling story that would whet the 
appetite or curiosity of the congrega
tion to be back in the evening to hear 
the conclusion of the whole matter. 
Of course it is imperative that the 
first course be so delicious that only 
a sudden illness would be sufficient 
to keep the parishioners from being 
on hand to get the second course.

An alert pastor will always be on 
the lookout for some special speaker 
who would add variety to his eve
ning service. Such guest speakers as 
missionaries, visiting ministers, etc. 
can be a real boon to a service, es
pecially if they are well advertised 
and put in a setting of inspirational 
atmosphere.

A third item which is an invalua
ble aid to Sunday night attendance is 
a good musical program. The ministry 
of music is of inestimable worth in 
attracting people to the church. In 
fact, many persons have been wooed 
and won to the Lord through music 
when nothing else in the world could 
have reached their needy, calloused 
hearts.

A good song leader is essential in 
order to fulfill this ministry ade
quately. He should be a person who 
knows what type of music is fitting 
for a Sunday night service. Gospel 
songs should be the order of the oc
casion, well infiltrated with lively 
choruses. A  few testimonies are al
ways welcome and help the atmos
phere of the service.

Wherever possible, the Sunday 
night choir is a “ must” in the music 
program. It can be composed of the 
same personnel as the Sunday morn
ing choir but with a bit less formality. 
Periodically it is good to vary the 
program by having a different type of 
choir. For instance, a mother-and- 
grandmother choir is unique and is 
a wonderful feature to encourage 
Sunday night attendance. At times 
like these, perhaps on Father’s or 
Mother’s Day, the musical program 
could be varied with a mother-and- 
daughter duet, a grandmothers’ trio, 
a grandfathers’ quartet, etc. People 
are captivated by these variations and 
they will lend themselves to increas
ing the interest of the congregation.

A  youth choir and musical program 
are excellent innovations several 
times a year in line with annual em
phases of youth activities. A  chil
dren’s choir with musical ensembles 
adds interest to the evening service 
occasionally, and such a program will 
get a lot of parents out who would 
ordinarily stay home. The pastor’s 
sermon on these occasions could be 
directed toward the evangelism of 
youth and parents alike.

Instrumental night is a wonderful 
plan to encourage the use of talented 
folk who enjoy playing some instru
ment but have little opportunity to 
share with others. Many churches 
have developed good orchestras which 
they use regularly in their Sunday 
night services. With music being 
taught in the public schools, we 
should take advantage of our youth 
and encourage them to use their 
talents for the Lord.

It is in line with the over-all min
istry of music to have several full 
musical programs during the year 
which will include the entire evening 
service. Spring and fall musical festi
vals are valuable. Easter and Christ
mas cantatas are routine expectations
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and can be made superb with well- 
planned pageantry and decorations. A 
sacred-patriotic concert is appropriate 
on the Fourth of July Sunday night 
or on Veterans Day in November. 
Occasionally a musical program built 
around the theme “ A  Balm in Gilead” 
can be a real encouragement to the 
church. Songs of faith and solace can 
be sung which point up the availabil
ity of God’s help in every circum
stance, which may change the whole 
tenor of life for some person.

Music should be used in all of its 
component parts to implement the 
worship of the Lord as well as to 
motivate people to share in the wor
ship experience. It can revolutionize 
the entire ministry of the church if 
it is well planned and anointed of 
the Lord. A  small girl was visiting 
her aunt in the country. The child 
was from a very formal church and 
made some interesting observations 
concerning the excellent service in 
her aunt’s church. “ What do you 
think of our minister?” the aunt 
asked her after one of the services. 
“Wonderful,” said the little girl, “ but 
our minister could preach good too 
if our choir would root for him like 
yours does for your minister.”

Baby dedications, r e c e p t io n  of 
church members, and other ceremo
nies which ordinarily take place on 
Sunday morning, can be shifted to 
the Sunday night service at times. 
Special nights such as Visitor Night, 
Neighbor Night, Cousin Night, In- 
Law Night, and a dozen other adapta
tions can be invoked to stir up in
terest. The business world increases 
its sales by similar methods, and Je
sus must have had this in mind when 
He said: “The children of this world 
are in their generation wiser than the 
children of light” (Luke 16:8).

If we care enough for God’s cause 
to work at the job diligently, we can 
see it succeed. We should become so 
constituted that nothing Satan can 
throw at us will discourage us or de
feat us. We must determine not to be 
caught in the meshes of twentieth- 
century indifference to s p i r i t u a l  
things, but rather, by figuratively 
squirming, twisting, pushing, pulling, 
and striving, free ourselves from the 
toils that threaten our existence.

There is unlimited value in an alive 
and active Sunday night service. For
tune lies there for the church that 
will expend the necessary energies 
to stake the claim and work at it 
from all angles.

The gold of precious souls which 
eventually will be wrought out on 
the altar of prayer is in itself worth 
all the effort to see that the Sunday 
night service becomes an institution 
of strength. The midweek service is 
bound to increase proportionately be
cause of a new awareness of worship 
responsibility. Likewise, from in
creased attendance and additional 
seekers at the altar there will be a 
consequent growth in church mem
bership. In fact, there is bound to be 
a dynamic growth and development 
in the entire church economy when 
the service of evangelism is given its 
rightful place.

We need a re-emphasis upon “ first 
things” and a return to some of the 
values of the past which have not 
been outmoded by a veneer civiliza
tion. Among these values is the Sun
day night service of song and evan
gelism. This service should return to 
its former glory until it serves again 
as a great factory which refashions 
broken men and women into the like
ness of God.

Gifts are not estimated in heaven by dollars and cents.—J. R. M il l e r .
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'QXJZEIEUNT ofthe PARSONAGE”

May she who in the parsonage dwells be radiant, poised, serene; 
And every moment of each day be every inch a queen!

Contributed by Ruth Vaughn*

Portrait of a Queen
T t w a s  assembly time f o r  the Min-

nesota District. It was a busy, hec
tic time for everyone concerned . . . 
but especially for one, the queen of 
the district parsonage, under whose 
guidance came all of the details to 
which attention must be given. She 
rushed down the center aisle of the 
church after the service, intent upon 
her many duties. Then a shy, slen
der girl approached. Looking into the 
depths of the girl’s eyes, Mrs. Roy 
Stevens could see hurt and confusion 
lurking.

There were duties calling. And 
there was a girl with a problem. Her 
keen, fair mind quickly weighed the 
situation. The girl won out. Mrs. 
Stevens gave to her warmth, concern, 
and help. Her duties came later.

Such is the character of Mrs. Ste
vens. Under all circumstances, no 
matter how rushed, harried, or de
manding, she has time to talk with 
all who need her and is concerned 
deeply with each problem that is pre
sented. She accepts that problem as 
her own until the person who came to 
her feels that everything will be all 
right, after all.

The quality of enthusiasm is per
sonified in Mrs. Stevens. She looks 
at all of the many tasks about her 
which demand attention, smiles upon 
them, catches them to herself, and 
somehow they are lifted from just

‘ Pastor’s wife, Lubbock, Texas.

routine into something splendid and 
wonderful. She makes the most triv
ial tasks which are to be done glow 
with the real joy of true accomplish
ment.

Optimism is a predominant note in 
the melody of her life. She has never 
been known, even by those closest 
to her, to give out a discouraging 
word. It is always, “ Yes, we can do 
that.” Then she seeks out a way to 
accomplish her goal. Gracious and 
smiling, she leads all who know her 
into a daring for God that would be 
incredible to anyone with a smaller 
vision, a weaker faith, or a less daunt
less spirit.

Mrs. Stevens keeps a beautiful and 
artistically arranged home, somehow 
achieving the impossible goal of hav
ing it always ready for company. She 
enters into the unpredictable life of 
her husband with poise and enthusi
asm. She is a part of her teen-age 
daughter’s life as she helps her in her 
many projects, and gives interest and 
support to the phases into which she 
cannot enter.

There have been many dark days, 
many tears shed, many crushing blows 
in her life, but Mrs. Stevens has 
learned to be firm in difficulties and 
superior to adversity. For in spite of 
the heartaches she has a tremendous 
capacity for happiness. Laughter sets 
with easy grace upon her lips. Her 
quicksilver eyes always smile as if to 
twinkle, Hello! I like you!
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She possesses such a contagious, 
joyous expectancy toward life that it 
seems that she believes that each new 
day will bring some lovely, valued 
thing. And she is never disappointed. 
For she looks deeper than the super
ficial for beauty and value. Beneath 
a freckled face she sees a tiny per
sonality; beneath teen-age giggles and 
frivolity, she sees a hungry soul; be
neath a pink print house dress, she 
sees a longing heart. And she spends 
her life helping to develop the beauty 
and value which she discovers—be
neath the surface.

Mrs. Roy Stevens is a rare and un
usual personality. Truly this is a por
trait of a queen!

R o y a l  C o o k b o o k

The first time I ever fed a district 
superintendent was a real occasion— 
as it always is for the new parsonage 
queen! Our budget in that home mis
sion church was incredibly small. In 
desperation I came up with this recipe 
that was attractive, edible, and eco
nomical. It has since become rather 
standard at our house. Incidentally, 
that first district superintendent was 
recently elected as our sixth general 
superintendent. You may fix this and 
know you are truly following in the 
path of royalty!

Brown 1 lb. of stew meat in skillet. 
Mince one clove garlic and add to the 
meat, browning until yellow. Add 1% 
tbsp. soy sauce, salt, and % cup water 
and cook for about 40 minutes, Then 
add 1 chopped medium onion and 
1 medium green pepper chopped in 
small pieces. Stir in 1 tbsp. cornstarch 
mixed in 1 cup water. Add two to
matoes sliced into eighths, and cook 
for five minutes. With this mixture, 
surround hot, fluffy rice served in the 
center of your platter.

O ver T e a c u ps

“ So many times since I have en
tered the parsonage, people have
30 (78)

come to me seeking counsel. I am 
totally unprepared and indaequate in 
this capacity. Are there some basic 
rules which I, as a minister’s wife, 
could follow as a counselor?”

An authority on “ queen’s” prob
lems is Mrs. Dell Aycock. She has 
answered the above question with a 
very informative and helpful paper. 
We shall feature this for the next 
several issues. We present Mrs. Dell 
Aycock ’s paper on “ The Preacher’s 
Wife as a Counselor.”

“As a preacher’s wife, you are go
ing to be the only landmark of help 
some women will ever have along 
their way between tragedy, bitter ex
perience, an unhappy existence, and 
the courts of heaven. Make certain 
they find in you the strength and the 
help they have sought so long. Let 
them find in you a station, a way 
station, for weariness, a place of 
strength for weakness and courage for 
discouragement. These women and 
girls will be strewn along your way 
like pebbles on the beach. Do not 
think that you are the exception, for 
they will be there. And it is up to 
you to see them and to let them know 
that you will never betray them. See 
that you do not.

“There are certain technical rules 
for counseling and it would be well 
for you to read as much as you can 
in this field. However, here I am not 
speaking about counseling in general 
or counseling with people outside of 
the church, but counseling with our 
own church group, and counseling 
which has at its center the spiritual 
purposes for which we are working 
as ministers. Many so-called coun
selors do not have a Christian view
point. They will say to one who is 
in trouble: ‘If you are bored, go to 
a theater, see this picture or play, or 
go to a dance. Follow the path of your 
desires [the most vicious advice ever 
handed out]. Get out and have a good
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time. Do not attend church; it will 
make you nervous!’ As Christians, we 
know that advice of this sort is not 
sound. We must do our best to tie 
the principles of sound counseling 
with Christian principles. Here are a 
few things to keep in mind.

“Be sincere. Be honest. Be frank. 
And most of all, be true to the soul 
with whom you are dealing. You 
might say, ‘The person with whom 
you are dealing.’ No, the soul. For 
when people come to you (a preach
er’s wife) for help, they most always 
are looking for help for their souls, 
spiritual help. And remember, a soul 
never dies. Give her scripture to take 
away with her, scripture that fits her 
case. Hence you must be prepared 
ahead of time with portions of God’s 
Word which will be helpful in given 
situations. Do not give a needy soul 
occasion to feel that she has come to 
the wrong counselor.”

B o o k s h e l f  w i t h  L ace

Your husband may have these in 
his library. If not, he needs them. If 
so, you use them. M eet the Major 
Prophets and M eet the Minor Proph
ets, both written by Ralph Earle, are 
two of the most informative and in
spirational books concerning the Old 
Testament in print. After my study
ing these books by Dr. Earle, the Old 
Testament prophecies have come alive 
for me. Do study these books. Your

life will be richer. (N.P.H., $.75 and 
$1.00.)

T h e  K in g ’s H ouse  
We saw a lovely idea in a “ royal” 

house the other day. It was a tailored 
canopy bed made by simply taking 
the same fabric as the bedspread and 
running the fabric (the width of the 
bed) up the wall and out into place 
with brass rods at the corner lines, 
and at the end of the bed length the 
fabric dropped over the brass rod, 
hanging down about six inches in 
pleats. V-E-R-Y elegant and so in
expensive!

H eart  T a l k  
One of the most wonderful lessons 

we learn in the parsonage is to truly 
believe the verse we learned as chil
dren: “Trust in the Lord with all 
thine heart; and lean not unto thine 
own understanding” (Proverbs 3: 5). 
When frustration, misunderstandings, 
and heartache come, how blessed it is 
to relax in the midst of the turmoil, 
realizing that we do not live by our 
own cleverness or abilities but rather 
that we can just trust—such a won
derful word— trust in the Lord with 
all our hearts! And not to what we 
understand— which is usually so piti
fully small—but just trust in the 
Lord! What a priceless lesson we 
have learned when we change this 
verse from mere words to be quoted 
into a living, vital belief!

C h r ist

A  great violinist, an artist with the music of Beethoven always 
in his ears, once said that a man could work for fifty years on a 
Beethoven concerto, and still not know all there is to know about it, 
because “ it is an alive thing.”

So is Jesus Christ alive; one can love and worship Him for a life
time, and, still, the day before death, discover in Him new beauty and 
meaning. That is one proof of His Lordship.—F r a n k  S. M ead  in 
‘ ‘Tarbell’s Teachers’ Guide, 1961”  (Fleming H. Revell Co.).
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Nazarene Church Government

II. A  Limited Congregationalism

By S. W. Strickland*

T AST m o n t h  we opened up the study 
of Nazarene church government 

by looking at the principle of limited 
episcopacy. Let us turn here to the 
second basic principle of our govern
ment, a limited Congregationalism.

In u n lim ited  Congregationalism, 
governing power centers in the local 
congregation. It also is a time-honored 
system of church government with 
some large and influential churches 
successfully operating under the sys
tem. But in the union of 1907 and 
since, the Church of the Nazarene 
has not accepted the plan of extreme 
Congregationalism. Nazarenes wanted 
instead a connectional p a t t e r n  of 
church organization, composed of the 
local, district, and general parts. Full 
Congregationalism, with the local 
group fully autonomous, could not be 
adjusted to this connectional pattern 
of organization. Consequently just as 
the supervisory principle of episco
pacy was retained in a modified form 
as superintendency, so there were re
tained some, but not all, of the prin
ciples of Congregationalism. Certain 
definite and specific rights as well 
as responsibilities were left to each 
Nazarene congregation, regardless of 
size. Each congregation should be 
aware of these and be encouraged 
to intelligently exercise them. This is 
necessary for the protection of each 
church and the progress of the church 
as a whole. Thus the two principles

•Pastor, Nashville, Tennessee.
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of a limited episcopacy and a limited 
Congregationalism a r e  complemen
tary, not contradictory, parts of Naza
rene government.

The constitutional rights and re
sponsibilities reserved to each Naza
rene congregation are as follows:

1. The right to select its own pas
tor.

The Nazarene constitution (Manual, 
p. 40) says: “Each church shall en
joy the right to select its own pastor, 
subject to such approval as the Gen
eral Assembly shall find wise to in
stitute.” The right to select its own 
pastor is one of the basic constitu
tional rights of each Nazarene church 
regardless of size. The right to select 
is in the local church and not in any 
system of approval. The method of 
approval is only one way of helping 
each church to maintain its proper 
relationship to the denomination as 
a whole. The Manual is meant to help 
each church in selecting and getting 
the minister of its own choice as pas
tor, if that minister is in good stand
ing in the Church of the Nazarene. 
Through the years the exercise of the 
approval has been placed in the dis
trict superintendency, but this does 
not mean the authority in selecting 
the pastor has been divided equally 
between the church and the district 
superintendent. The choice of the 
pastor still remains the choice of the 
church, but the church is assisted by 
the district superintendent in mak

The Preacher's Magazine



ing the best possible choice. The ap
proval system, if used as intended, 
does not hinder a church in the free 
exercise of its choice of pastor, but is a 
help, instead, to the wisest exercise of 
its choice. Even with those churches 
leaning toward episcopacy the voice 
of the congregation is having more 
and more weight in getting its pastor.

2. The right to elect its own dele
gates to the various assemblies.

This, too, is one of the constitu
tional rights and responsibilities of 
each local Nazarene church. Delegates 
duly elected by each congregation go 
to the district assembly to help trans
act the business of the district. Prior 
to the meeting of the General Assem
bly the delegates from each church 
in the district assembly help to elect 
the delegates to the General Assem
bly to represent the district and local 
congregation in all business trans
acted by the General Assembly.

3. The right to manage its own fi
nances.

Another constitutional right of each 
Nazarene church is the right to man
age its own finances. Each local 
church is a vital part of the connec- 
tional life of the whole church. With 
the exercise of the right to manage 
its own finances goes the responsi
bility of each church to support the 
whole work of the church to the best 
of its ability. The right to say how 
much it will give to the support of

all the interests of the church—local,
district, and general— resides consti
tutionally in each local church. The 
right to say how much each church 
shall give is not in the district ways 
and means committee, nor in the 
district assembly, nor even in the 
General Assembly, but in each local 
church. This is a part of the congrega
tional principle guaranteed by the 
Church Constitution to each church 
(Manual, p. 40): “ Each church shall 
. . . manage its own finances, and have 
charge of all other matters pertaining 
to its local life and work.” The dis
trict assembly makes official all dis
trict and general budgets by officially 
adopting the budgets recommended 
by the ways and means committee. 
Because of this the assembly could 
be said to apportion budgets, but tech
nically this is not true. The ways and 
means committee gets recommenda
tions from each church. It then oper
ates through the channels of the rep
resentative assembly body. Finally, 
the local church board may (but sel
dom does) change those budgets if it 
thinks best. A  church whose financial 
income changes drastically during the 
year is not penalized in any way for 
failing to meet all of its budgets. The 
exercise of this right and responsi
bility by each church to say how 
much its budgets shall be can best be 
done through the church board under 
the leadership of the pastor.

(To be continued)

S p e a k i n g  o f  t h e  C r o s s

“ The manner in which you speak of the Cross is to my mind the 
best assurance of the success which awaits your ministry. Your 
apostolic enthusiasm shall not be wanting in apostolic results. He who 
uplifts the Cross shall surely share the exaltation and blessedness of 
his Lord. This holy earnestness will affect for good your entire re
lations with the life and service of the sanctuary. Making you covetous 
of time— impatient of all trifling; sincere in sympathy; at once daunt
less and tender in the exposition of truth; a watchful servant and brave 
soldier.”—D r . J o s e p h  P a r k e r . Contributed by B. V. Seals.

February, 1961 (81) 33



Leading the Church in Prayer

By E. E. Wordsworth*

' T ' h e  f a m o u s  pastor of Chicago First 
Church for over fourteen years, 

Rev. W. G. Schurman, once said to 
me, “Keep your church on her knees.” 
I humbly say this scribe always en
deavored to do this in forty years 
of pastoral experience. And it never 
failed to produce spiritual, numerical, 
and financial results. If you depend 
on works you will get what works 
can do. If you depend on prayer you 
will get what prayer can do. If you 
depend on mighty, prevailing, and 
much prayer that issues in hard pas
toral labors you will get what prayer 
and works will accomplish.

The constant tendency is to over
emphasize works to the tragic neglect 
of intercessory prayer. Prayer will 
solve problems, lift burdens, harmo
nize the membership, kill divisions, 
defeat carnality, uplift the horizons, 
deepen the spiritual church life, pro
duce Pentecostal revivals, defeat the 
world, the flesh, and the devil, and 
“ get the glory down” as nothing else 
will.

I once s e r v e d  a much-divided 
church that had two very distinct 
factions. The devil was in the saddle 
for sure. It was heartbreaking. Fel
lowship was broken. Gossiping and 
unwarranted carnal criticism pre
vailed. Many district advisory board 
sessions were held, visits of the dis
trict superintendent, and a general 
superintendent had been there to try 
to heal the deep wounds and save the 
church. When I assumed this pastor
ate I ignored divisions and immedi-

♦Evangelist, Redmond, Washington.
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ately started Tuesday all-day fasting 
and prayer meetings; also other spe
cial times of prayer— sometimes all 
night. I was neutral throughout, but 
stressed much prayer. I saw the day 
when factions died, fellowship was 
restored, altars were lined with seek
ers, saints wept, rejoiced, shouted, and 
the glory fell again and again. And 
from that time on, victory has perched 
on the banners of that church. But 
I had to lead in prayer. Brethren, it 
is not enough to exhort and preach 
unity, fellowship, and revivals. You 
must be a striking example of the 
ministry of prayer. You must have 
an intense passion for souls.

A ll great soul winners have been 
men of much and mighty prayer. 
There must be knee work in the 
secret closet, days of fasting and 
prayer in the church, special seasons 
of crying mightily to God and weep
ing over the lost. Jesus, Leader of His 
disciples, prayed forty days before He 
began His ministry, Paul prayed with
out ceasing. Pentecostal baptism with 
the Holy Spirit was preceded by ten 
days of prayer.

But listen, my ministerial brethren, 
you are responsible for leading in 
prayer. Set the example. Be a man of 
much prayer at any cost. If you will 
pray in your closet you will have 
power in your pulpit. Saturate your 
sermons with prayer. Go from your 
knees, not your commentaries and 
reference works, to the pulpit. Go 
weighted down with prayer and lead 
your congregation close to God, for 
He will bless His people. Amen.
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The Art of Reading Aloud**

By J. Edward Lantz*

n  eading  t h e  B ib le  aloud requires 
some imagination. The reader be

comes an interpreter of a message 
written many years ago in a language 
other than the one used for speaking. 
The writer lived in a land far away 
from the United States and belonged 
to a civilization and culture very dif
ferent from that of present-day Amer
ica. It would all seem quite strange to 
us if we were suddenly thrust into it.

The message this Biblical author 
wrote was not even coded in our lan
guage. Editors and copyists, as well 
as tranlators, may have made some 
alterations in the original discourse 
before it finally became transcribed 
into English. Hundreds of such mes
sages constitute our Bible. We read 
them as God’s Word, given to His 
people—through His inspired leaders.

So it is important for the reader 
to do more than merely pronounce 
words. He must interpret them, re
lating them to the time and place 
in which we live. And God’s mes
sage must come to him before he 
can pass it on to the hearers.

The reader needs to be consciously 
aware of his relationship both to his 
Bible and to his listeners. It is a three
fold connection— the reader, the Bi
ble, and the listeners—that is essential 
if there is to be effective communica
tion.

Reading aloud the Word of God is

* Southern director, NCC.
**The New Christian Advocate, condensed from 

“Reading the Bible A loud.” Used by permission.
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different from all other parts of the 
public worship service.

In public prayer, for instance, the 
person who prays seeks to establish 
the man-to-God relationship. Public 
prayer is addressed to God—not to 
people—but the leader in prayer must 
be conscious that other people are lis
tening, and that to the degree that 
they listen, his prayer becomes their 
prayer. He is their mouthpiece inso
far as he expresses their aspirations 
and shortcomings and desires before 
God.

The preacher, by way of contrast, 
communicates as a man to his fellow 
men rather than as man to God, and 
he thereby creates a man-to-man 
bond. He is a spokesman for God, 
to be sure, but from a different view
point from the one who offers prayer.

The office of the reader is still dif
ferent. He speaks as from God to man 
rather than as from man to God or 
man to man.

Both the reader and the preacher, 
therefore, direct their utterances to 
the people. The main difference in 
function is that the preacher pro
claims a message that he himself con
structed, while the reader of the Bible 
delivers one that someone else com
posed. The reader must so interpret 
what he reads that the listeners can 
both comprehend its purpose and re
spond to its motif.

This means that the reader must 
re-create the message and mood of
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the author. Achieving this experience 
produces a most satisfying rapport of 
worship, because both the reader and 
his hearers are responding sympa
thetically to the same stimulus at the 
same time. No matter how many times 
he has gone over the passage before, 
nor how much time he has spent re
hearsing it, the reader must feel what 
he is reading at the very moment of 
reading.

The reader is not an impersonator 
or an actor. Rather he is an interpre
ter.

The Bible interpreter does not cre
ate the good news that he proclaims, 
although he does re-create its thought 
and mood just as the language inter
preter does. As that interpreter re
tains his own identity and does not 
strive to imitate any of his partici
pants, so the Bible interpreter should 
not strive to copy the author or his 
characters. To suggest various char
acter roles and to differentiate one 
from the other is usually sufficient.

Take, for example, the parable of 
the prodigal son (Luke 15). Note that 
the reader can appropriately distin
guish between the father, the prodi
gal, and the elder brother, using a 
slight inflection of voice, a turn of 
the head, a pause, a lifting of the 
hand, or some other manner without 
resorting to acting or impersonating.

Actors and impersonators “ take 
parts” and become assumed charac
ters. True enough, the reader may 
indicate the individual idiosyncrasies 
of his various characters up to the 
point of portrayal. He may even wear 
Biblical costume. But as soon as he 
begins to imitate his characters by 
assuming their roles, he leaves the 
art of reading and enters the arena 
of acting.

As interpreter, the reader must un

fold the Scriptures by sharing Bibli
cal concepts and convictions with his 
hearers. He should not concentrate 
on the mechanical aspects of delivery, 
but rather on shared insights. To 
think of the imperative in “ Thus 
saith the Lord” is a stronger motiva
tion in developing the proper attitude 
for effective reading than to think of 
one’s own voice or gestures. This re
quires reading the familiar with a 
fresh, vital, and spontaneous ap
proach. One should read the Bible 
with his whole heart, soul, mind, and 
strength.

Such focus upon the significance 
of the message is spiritual preparation 
at its best. It is spiritual because it 
stresses the content of the reading 
more than the desire for self-adula
tion in its delivery. It helps to cement 
a cohesive circuit among the reader, 
his Bible, and his hearers.

When Jesus said to Peter, “Feed 
my sheep” (John 21), He could have 
been speaking to every reader, for 
a reader is expected to feed the flock 
spiritual food by reading from the 
Word.

To obtain the reader’s proper per
spective of his function he should 
think of the author as person number 
one, the reader as person number two, 
and the listener as person number 
three. His role is like that of the 
musician who takes a composition and 
interprets it musically for his listen
ers. He unfolds the music according 
to his intellectual and emotional re
sponse. He must be true to the author, 
to himself, and to the listener. Actu
ally, the reader is an artist in the best 
sense of the word.

The ideal of a good reader is to 
read as the writer would speak if 
he were a good speaker.
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SER3VL03NT WORKSHOP

Submitted by Nelson G Mink

C h a r l o t t e  E l l i o t t

The pastor met a young girl, member 
of his church, who was rather worldly. 
Talking on the street he asked, “Char
lotte, where are you going?”

“I’m going to the ball, if it’s any of 
your business,” she said.

The pastor tried to show her that as 
a member of the church she should not 
go. But she did go on.

She came home from the night of fun 
in a heavy frame of mind. Her con
science made her feel bad. She saw her 
mistake and begged his pardon. Then 
she asked, “How can I be a Christian? 
How can I come to Christ?”

“Come just as you are, Charlotte; 
don’t try to improve yourself before 
coming.”

She did just that, and then after be
ing saved wrote the words of the now- 
famous hymn “Just as I Am.”

T h e  B o y  i n  t h e  G a l l e r y

“It was a cold, rainy night in England 
many years ago, and the pastor of a cer
tain church hesitated to go to the serv
ice. But he did go. There were only a 
scattered few in the pews. At first he 
thought to dismiss the service without 
any sermon, but finally went on. A boy 
in the gallery heard the text and the 
sermon and was converted. That boy was 
Charles H. Spurgeon, who led thirteen 
thousand into his own church, and was 
the means of the conversion of tens of 
thousands the world around.”

— E v a n g e l i s t  J. W . M a h o o d  

February, 1961

From Youth in Action, someone has 
worded our fast age like this: “This is 
the Age of the half-read Page. With the 
bright Light and the nerves Tight. The 
plane Hop with the brief Stop. The lamp 
Tan in a short Span. The brain Strain 
and the heart Pain. With cat Naps till 
the spring Snaps and the fun’s Done.”

“ W h e r e  Is t h e  Z e a l ? ”

Theodore Roosevelt told a story once 
connected with the ministry of Dr. 
Adams, the pastor of Madison Square 
Presbyterian Church in New York City. 
Dr. Adams had a little grandson that 
was very much afraid to enter the big 
church alone. The family seemed unable 
to discover the cause of this fear. One 
day, however, Dr. Adams took the little 
boy into the church with him. The little 
fellow held tightly to the hand of his 
grandfather. On reaching the pulpit the 
boy said: “Grandpa, where is the zeal?” 
“The what?” asked Dr. Adams. “The 
zeal,” repeated the boy. “Why, don’t you 
know?—‘the zeal of thine house’ that 
eats you up.”

The president added that the “zeal” 
would never eat up some church mem
bers.

T h e  W i l l  o f  G od  

Nothing more,
Nothing less,
Nothing else! (Quoted by Rev. Don 

Peterman)
(85) 37



JS ^ M p N  STARTERS

Lessons from the Last Supper
T e x t : When Jesus had thus said, he was 

troxibled in spirit, and testified, and 
said, Verily, verily, I say unto you, 
that one of you shall betray me.

I. T h e  L e s s o n  o f  t h e  L a s t i n g  L o v e . 
“He loved them unto the end” 
(John 13:1).

II. T h e  L e s s o n  o f  t h e  L o n e l y  L o r d . 
“Whither I go, ye cannot come” 
(John 13:33).

III. T h e  L e s s o n  o f  t h e  L i n g e r i n g  L i g h t . 
“One of you shall betray me” 
(John 13:21).

IV. T h e  L e s s o n  o f  t h e  L i s t e n i n g  L o v e r . 
“Now there was leaning on Jesus’ 
bosom one of his disciples, whom 
Jesus loved” (John 13:23).

— N e l s o n  G. M i n k

God’s Answer to Affliction
S c r i p t u r e : I Peter 5:9-11

1. The strain is the same for your fel
low Christians (v. 9b; see Phillips).

2. The suffering is temporary (v. 10).
3. The sharing (of glory) is through 

union with Christ (v. 10, Good- 
speed).

4. The sequel is wholeness, security, 
and strength (v. 11; see Phillips).

— L e o n a r d  J. D e a k i n s  
Selma, California

Our God Delivers!
T e x t : Daniel 3:29

I . F r o m  t h e  B o n d a g e  o f  S i n  a n d  S a t a n

II. F r o m  t h e  P o w e r  o f  I n b r e d  S i n

III. F r o m  t h e  T e m p t e r , t h e  W o r l d , a n d  
t h e  F l e s h

IV. F r o m  t h e  B o n d s  o f  D e a t h

— B o b  B r e e d l o v e  
Athens, Georgia
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Life’s Sweet Surprises
T e x t : And they told what things were 

done in the way, and how he xuas 
known of them in breaking of bread 
(Luke 24:35).

I. O n e  o f  L i f e ’s  S u r p r i s e s  I s  t h e  
S t r e n g t h  G o d  G i v e s  U s  t o  C a r r y  
O n  B e y o n d  O u r  S u p p o s e d  E n d u r 
a n c e .

II. A n o t h e r  S u r p r i s e  i n  L i f e  Is t h e  
T r e a s u r e  G o d  G iv e s  Us f r o m  t h e  
D a r k n e s s .

III. A T h ir d  S u r p r i s e  I s  t h e  U n e x p e c t e d  
E x p e r i e n c e s  o f  J o y  i n  O u r  H e a r t s .

IV. A n o t h e r  S w e e t  S u r p r i s e  I s  How 
N e a r  G o d  Is W h e n  W e  M a y  H a v e  
T h o u g h t  H e  W a s  S o  F a r  A w a y .

— A n o n .

The Power of the Early Church
T e x t : Acts 1:8

I . H e r  P o w e r  C a m e  f r o m  t h e  H o l y  
G h o s t  ( A c t s  2:4).

II. H e r  P o w e r  i n  P r a y e r  ( A c t s  4:31).
III. H e r  P o w e r  U n d e r  P e r s e c u t i o n  

( A c t s  5: 25).
IV. H e r  P o w e r  i n  O p p o s i t i o n  ( A c t s  

5:11).
V. H er  P o w e r  a s  a  U n i t  ( A c t s  4:33).

— N e l s o n  G. M i n k

The Church Behind Closed Doors
T e x t : Then the same day at evening, 

being the first day of the week, 
when the doors were shut where 
the disciples were assembled for 
fear of the Jews, came Jesus and 
stood in the midst, and, saith unto 
them. Peace be unto you (John 
20:19).

I . T h i n g s  T h a t  C l o s e d  T h o s e  D o o r s  
T h e n .

II. T h i n g s  T h a t  C l o s e  t h e  D o o r s  T o 
d a y .

III. T h i n g s  T h a t  W i l l  O p e n  T h e s e  
D o o r s  N o w .

IV. D o o r s  T h a t  N e e d  t o  B e  O p e n e d .

— N e l s o n  G. M i n k
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J P R .E A C H I N G  P R O G R A M

The Easy Way or the Right Way?
S c r ip t u r e : Matthew 7:13-14
In t r o d u c t io n : The subject of transpor

tation instantly brings to mind sev
eral methods (train, air, boat, cars, 
etc.). With the last we must asso
ciate the subject of roads. When we 
delve into this area we are faced 
with the problem of which road is 
best, the smoothest or the most di
rect. But one thing is certain, a 
road, to really be of use, must be 
going in the right direction, i.e., 
it must have a purpose for the 
traveler. Certainly, if roads of ma
terial structure must possess a sense 
of direction, how much more must 
our spiritual roads over which we 
travel?

I. T h e  D i v i n e  “ R o a d  W a r n i n g ”
A. Describes the quality of the 

wide road (v. 13).
1. Its alluring appearance.
2. Its many travelers.
3. Its direction.

B. Knowledge of the road is not 
enough.
1. There must be power to turn 

from it.
2. There must be power to gain 

the right highway.
II. T h e  D i v i n e  R o a d  E x h o r t a t i o n

A. Need for entering the straight 
way—straight to the heart of 
Jesus!
1. It is narrow—too narrow to 

allow excess of the world to 
weigh it down.

2. It is rough—harassed by Sa
tan's highwaymen.

3. It is the pressing way— 
pressing its occupants to hold 
course in it.

4. It is direct.
a. No satanic detours.
b. No holds of sin to detain.

B. Its direction leads to life.
1. Purpose of man’s sojourns is 

revealed here.
2. Brings out the best in its 

travelers.

3. It holds the attention of its 
travelers on Christ because 
Christ is the only One who 
can pilot its travelers.
a. [t brings man out of him

self in Christ.
b. Man cannot rely on his 

wisdom or power.
III. T h e  T r a g e d y  o f  F o r g e t t in g  t h e

L i t t l e - u s e d  R o a d

A. Quantity not always depicts 
quality.
1. Road can be broad but de

ceptive.
2. Road can be narrow but 

true.
B. Yet people flock to the thor

oughfare of quantity.
1. Many passengers.
2. Brightly lighted.
3. Universal nature of man is 

corrupt, so man “naturally” 
falls in step with the cor
rupt way of least resistance.

4. Blinded to the beauty of 
spiritual road however nar
row.

IV. T h e  B e a u t y  o f  t h e  N a r r o w  W a y

W h e n  It Is F o u n d
A. Traveler possesses the Christ 

as personal Guide.
1. Protector.
2. Adviser.
3. Host.
4. Provider.

B. Narrow road is not for narrow
minded people.
1. The gospel takes in the 

greatest problems of the 
universe and enlarges and 
makes them richer in mean
ing.

2. It challenges and satisfies the 
intellect and the soul.

3. Its narrowness allows for no 
refuse of sin to be thrown 
along its way.

C. Its truest beauty is found in its 
being the way of holiness.
1. It is a restricted, yet encom

passing, road.
2. Holiness allows no “selfish” 

inclination of detours.
3. Its holiness demands whole

ness of person and purpose.
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C onclusion : The turnpike o f Satan’s 
design may have no visible toll 
stations—it will collect at the end 
of its course only one fare, your 
soul.

— R ev. R obert J anacek 
Chadron, Nebraska

The Potter’s Work
Scripture: Jeremiah 18:1-6

I. G od Is the P attern of H um an  L ife .
A. God is working with us all 

(v. 3).
B. God’s work may be marred 

(v. 4).
C. God is patient as He works 

(v. 4).
D. God does His best with the 

material with which He has to
work.

E. God is reasonable as He works 
(v. 6).

F. God is justified in His dealings 
with us (v. 6).

II. G od Is an A ble P otter B ecause:
A. He is our Creator (Genesis 

1:26-27).
B. Before creation.
C. He would equip us for His serv

ice here and in the world to 
come.

D. He knew the end from the be
ginning, and has been over the 
way before us.

E. He would have us to miss hell, 
and would see us all safely home 
to heaven.

F. He is not willing that any should 
perish, but that all should come 
to repentance (II Peter 3:9).

III. G od Expects O ur C o - operation.
A. Be pliable.
B. Lest the work be marred, be 

pliable.
C. As God is patient with you, be 

patient with Him, and His deal
ings with you.

D. God is reasonable with you; be 
not unreasonable with Him.

E. God is dealing justly; likewise 
deal justly with Him.

— A . H. Eggleston 
Picture Butte, Alberta

A Burning Strength to Overcome
Scripture: Isaiah 33:14-16; 40:29-31;

John 16:33; Revelation 7:13-17 
Introduction: Our Lord in heaven is a 

God of victory . . . and His victory 
can be yours! Isaiah has prophesied 
it. Christ fulfilled it and left the 
Holy Spirit to bear witness to it!

I. T he N eed for Spiritual P ower

A. In Old Testament situations.
1. Noah, Abraham, Moses, Da

vid.
2. Spiritual injection of power.

B. In New Testament situations.
1. Paul and Silas.
2. Peter.

C. In the Early Church age.
1. Martin Luther, John Huss.
2. John Wesley.
3. D. L. Moody, Dr. Bresee.

D. In contemporary life.
1. No religion—no conscience.
2. No spiritual power—no vic

tory here.
3. All real spiritual achieve

ment comes from the mind 
of God and we are His tools.
a. Often we are everyone’s 

tools except the Carpen
ter of Nazareth.

b. We allow Satan to wield 
us.

E. In achieving eternal life.
1. We n e e d  spiritual power 

brought out by Christ.
2. Anointed of the Holy Spirit.

II. T he A bundance of G od’s P ower
A. Overshadowing personality and 

situations.
1. A standard is lifted.
2. Life takes new meaning.

B. More than enough for every sit
uation.
1. His riches unexhausted.
2. His promise uncomprehensi- 

ble.
C. A certainty and a reality.

1. No speculation but realiza
tion.

2. Problems seem small when 
measured on Calvary’s brow.

III. T he Impact of Spiritual P ower
A. We shall be light of the world 

and reflect the beauty, truth,
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and power of Him who is the 
Hope of the world.

B. We can have God in our midst.
1. This can be realized only by 

putting Christ in the center 
of our lives.

2. By having Him be the deeper 
meaning of our souls.

C. It burns a holy path to glory.
1. Lifts up the area through 

which it is routed.
a. Holiness makes a change 

over the person, home, 
and all areas it contacts.

b. God’s holiness burns away 
the dross of sin.

2. He pervades and envelops all 
human life.

D. Your own life is transformed 
and it in turn transforms the 
situation through Christ.
1. H e a r t  of Christianity is 

Christ, the Creator of all.
2. Yet Christianity is always a 

minority group.
3. Its life has been held together 

at the center by men and 
women with fire in their 
souls.

IV. T h e  M e t h o d  o f  G a i n i n g  T h i s  P o w e r

A. Going to right source.
1. Jesus Christ.
2. Holy Spirit.

a. Theory alone not reality.
b. Real religion not cold 

creed, but love.
B. I.e., something must happen be

tween you and Jesus Christ.
1. We can never be channels 

of power until His power has 
swept through us like fire 
through a coal.

2. Drop “old” picture of your
self.

3. Let Christ’s impression of 
you take hold instead of your 
depression.

4. His photo of the real you is 
is the one to look at.

C o n c l u s i o n : If you wonder why God 
won’t change your situation, check 
and see if you yourself are changed 
or will be changed. Spiritual power

can do it! Let its essence surge 
through your total being.

—Author Unknown

SERIES: John Looks at Christ 
Christ, the Light of the World

S c r i p t u r e : John 1:1-14
I n t r o d u c t i o n :

A. Illustration: Pearl Harbor, De
cember 7, 1941, and the darkness 
which filled a nation.

B. Symbolic of the darkness that 
was present in the world after 
sin came.

I. T h e  L ig h t  Is G o d .
A. Creation (v. 3).
B. Eternal (v. 1).

II. C h r i s t  C a m e  t o  B r in g  L ig h t  t o  a

D a r k e n e d  W o r l d .
A. Life from Christ is light. Illus

tration: Oregon caves. In deep 
cavern all lights are turned off. 
After a few minutes a match is 
struck. Seems a tremendous 
light.

B. A few recognized this light. 
John the Baptist—“Behold the 
Lamb of God, which taketh 
away the sin of the world” 
(v. 29).

III. C h r i s t  M u s t  B e  A c c e p t e d .
A. Andrew said, “We have found 

the Christ” (v. 41).
B. Philip said to Nathanael, “We 

have found him” (v. 45).
C o n c l u s i o n :

A. Christ is the Light of the World.
B. He calls, “Follow me” (v. 43).
C. Heaven shall open and you shall 

see the truths of God.
— A l l a n  W .  M il l e r  

Florence, Oregon

SERIES: John Looks at Christ 
Christ’s Faithfulness to Divine 

Purpose
S c r i p t u r e : John 2:1-11
I n t r o d u c t i o n :

I . J e s u s  H a d  a  S e n s e  o f  D i v i n e  P u r 
p o s e  (v. 4).
A. Illustration: Atomic submarine, 

“Nautilus,” under icecap with 
compass.

B. Necessary to have a purpose and 
goal in life.
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C. In the world of today a person 
is considered successful when 
he has set a goal and reached 
that goal.

II. J e s u s  W a s  F a i t u f u l  t o  T h a t  S e n s e  
o f  D i v i n e  P u r p o s e .

A. Faithfulness to God’s will brings 
victorious living.

B. Losing sight of God’s will and 
purpose for our lives will re
sult in wandering. (Illustration: 
The children of Israel in the 
wilderness.)

C. Not influenced to make a hasty 
decision.

D. Also discharged his responsibil
ity faithfully.

III. F u l f i l l m e n t  o f  D i v i n e  P u r p o s e  
H o n o r e d  G o d  ( c f .  v .  1 1 ) .

C o n c l u s i o n : Hymn, “A Charge to Keep 
I Have”

— A l l a n  W. M il l e r

SERIES: John Looks at Christ 
Christ, the Gift of Love

S c r i p t u r e : John 3 :1 6 - 2 1  

T e x t : John 3 :1 6  

I n t r o d u c t i o n :

A. Story of shepherds on the hill
side beside the fire, appearance 
of the angels, and their instruc
tions.

B. To these shepherds had been 
proclaimed the greatest news 
ever to come to mankind.

I . C h r i s t  I s  a  G i f t .

A. A gift is freely given.
1. Illustration: Cay use Indian 

chief gave land to Marcus 
and Narcissa Whitman. When 
he saw the land producing, 
he became resentful and be
gan to demand payment.

2. God freely g a v e  Christ. 
“Now we have received, not 
the spirit of the world, but 
the spirit which is of God; 
that we might know the 
things that are freely given” 
(I Corinthians 2 : 1 2 ) .

3. The Holy Spirit was given 
that we might know.

B. A gift is given for good.
II. C h r i s t  Is  a  G i f t  o f  L o v e .

A. The true meaning behind a gift 
is the motive of the giver.
1. The story is told of a little 

boy who went to a doctor 
for some help. He had little 
of this world’s goods. He had 
a tattered Teddy bear, which 
he gave to this great doctor, 
who treasured it above many 
other gifts.

2. God so loved the world He 
was going to do everything 
possible to save the world.

B. We didn’t deserve any consid
eration from God because of our 
rebellion against God.
1. Romans 5: 6-8.
2. Difficult to love someone 

who is a righteous person 
and lives the best he knows 
how. But God loves even 
those who rebel against Him. 
(Hymn, “Love Divine,” by 
Gerald E. Bonney.)

I I I .  A G i f t  t o  F u l f i l l  I t s  P u r p o s e

M u s t  B e  R e c e iv e d .

A. In the same way that it is 
given.

B. Jesus said, “Freely ye have re
ceived, freely give” (Matthew 
10 : 8 ).

C l o s i n g  H y m n , “L o v e  D i v i n  e,” by
Charles Wesley

— A l l a n  W. M i l l e r

SERIES: John Looks at Christ 
The Beloved Disciple

S c r i p t u r e : John 3 :1 6 - 2 1  

T e x t : N o w  there was leaning on Jesus’ 
bosom one of his disciples, whom 
Jesus loved (John 1 3 : 2 3 ) .  

I n t r o d u c t i o n :
A. John was close to Jesus.
B. He was active in the Early 

Church.
C. He lived to a venerable old age.
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Tradition says that John was 
carried into church. His words, 
“Love one another.”

D. Characteristics of John that 
caused Jesus to love him and 
entrust him with responsibility.

I. J o h n  H e e d e d  t h e  C a l l  o f  J e s u s

(Matthew 4:21; Mark 1:19; Luke
5:10).
A. Father Zebedee (a man of 

means).
B. Sufficiency in t h i s  world’s

goods.
C. Gave this up with James to fol

low Jesus even with lack of as
surance of daily sustenance.

D. “Lay not up for yourselves 
treasures upon earth . . .” (Mat
thew 6:19).

E. A vision of eternal values.
F. One of the twelve (Matthew 

10:2; Luke 6:14).
II. F a i t h f u l  t o  H i s  P r i v i l e g e s  a n d

R e s p o n s i b i l i t i e s .
A. The privilege of walking with 

Jesus also entails some respon
sibility.

B. John’s privileges.
1. One of three disciples at the 

Transfiguration (M atthew 
17:1; Mark 9:2; Luke 9:28).

2. One of three disciples at 
healing of Peter’s mother 
(Mark 1:29).

3. One of three disciples at heal
ing of damsel (Mark 5:37; 
Luke 8:51).

4. At Gethsemane, one of three 
disciples (Mark 14:33).

C. His responsibilities.
1. Privileges were used in pre

paring John for later respon
sibilities.

2. Peter and John—healing of 
man at Temple gate (Acts 
3:1-11).

3. Peter and John sent to Sa
maria to further lead new 
converts (Acts 8:14).

4. John, with James and Peter, 
was recognized by Paul as a 
pillar in the Early Church
(Galatians 2:9).

D. He was faithful in the smaller 
responsibilities.

1. Along with Peter sent to 
prepare for the last Passover 
(Luke 22: 8 ff.).

2. Later a leader in the Church.
E. A searching mind (Mark 13:3). 

With Peter and James, he went 
to Jesus seeking out an answer 
to something Jesus had said.

F. Faithful to his family responsi
bilities (John 19:26-27).

G. Faithful to Christ—went into 
palace of high priest (John 
18:15).

III. J o h n  C o n s e c r a t e d  H i m s e l f  t o  G o d .

A. He had a distinct personality.
1. Sons of thunder (Mark 3: 

17).
a. Called for fire on Samari

tans upon their refusal to 
accept Christ (Luke 9: 
49)

b. John forbids other healer 
and is rebuked by Christ 
(Mark 9:38; Luke 9:49).

2. Physical p r o w e s  s—outran 
Peter to tomb (John 20:4).

3. Zeal—wanted to sit at the 
right and left hands of Jesus 
with James (Mark 10:35ff.).

B. Followed Christ’s command to 
tarry in Upper Room (Acts 
1:13).

C. Results
1. A boldness that even angered 

authorities (Acts 4:13-19).
2. A willingness to work with 

others in Kingdom work.
3. A faithfulness to God in spite 

of persecution. The experi
ence on the Isle of Patmos 
used to the glory of God.

IV .  H e  B e n e f it e d  f r o m  H i s  E x p e r i e n c e .

A. Once a son of thunder in a self
ish way; now a “servant of 
God” (Revelation 1:1).

B. Once calling for fire on those 
who refused Christ; now sings 
the song of love.

C. Once concerned about himself 
and his place in the Kingdom; 
now surrendered even to lose 
his life. He came close to this 
when his brother, James, was 
killed (Acts 12:2).
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C o n c l u s i o n : God took John and made 
a pillar of the Church of him. He 
took misguided zeal and channeled 
it into service for the Church. God 
gave John an experience he knew 
about, for in the conclusion of his 
Gospel is his testimony (John 21:
24-25).
A. God can give you new life.
B. He can channel your physi

cal and spiritual energies into 
worthwhile service.

C. He can give you an experience 
you can know about.

— A l l a n  W. M i l l e r

III. O b e d ie n c e  t o  C h r i s t  B r i n g s  L if e  
(v. 36).
A. John recognized that his own 

way prepared the way for 
Christ.
1. He needed to exalt Christ.
2. His own way without Christ 

would fail.
B. The only way to salvation (Acts 

4:12).
C o n c l u s i o n : Only as we have Christ in 

our lives and give Him full alle
giance can we really find the life 
that satisfies.

— A l l a n  W. M i l l e r

SERIES: John Looks at Christ 
The Exalted Christ

S c r i p t u r e : John 3:22-36 
T e x t : He must increase, but 1 must de

crease (John 3:30).
P u r p o s e : T o  show that the important 

attitude in life is to exalt Christ in 
our lives.

I n t r o d u c t i o n :
A. Setting.

1. John the Baptist is baptizing.
2. Jesus and His disciples bap

tizing.
3. Discussion f o l l o w s  as to 

whose baptism is the right 
one.

4. John’s disciples come to him 
with question.

B. John the Baptist’s answer pro
vides us with a statement that 
could well be our goal for the 
coming week, year, and lifetime, 
e.g., to have Christ increase in 
our lives to the place where we 
can say as did the Apostle Paul 
in Galatians 2:20.

C. Exalt Christ in our lives!
D. John the Baptist exalted Christ 

because:
I. C h r i s t  C a m e  f r o m  G o d .

A. “Every good gift and every per
fect gift . . .” (James 1:17).

B. Bride and Bridegroom.
II. C h r i s t  Is A b o v e  A l l  (v. 31).

A. The earthly.
B. Testifies of God’s love for all.

SERIES: John Looks at Christ 
Christ, the Divine Son of God

S c r i p t u r e :  John 5 :1 7 - 2 5

T e x t :  John 5 : 2 6

I n t r o d u c t i o n :

A. Setting
1. Jesus healed the blind man.
2. Sabbath.
3. Equality with God.
4. Jews persecute Jesus.

B. As the Divine Son of God.
I . C h r i s t  S o u g h t  H i s  F a t h e r ’ s  W i l l .

A. Judgments determined by God 
(v. 3 0 ) .
1. Just.
2. Based on God’s law.

B. Judgment in Christ’s hand.
C. Selfish will leads to destruction. 

“ I  do what I  want to.”
I I .  C h r i s t  Y ie l d e d  H i s  L i f e  t o  G o d .

A. Was a Life-Giver (v. 2 6 ) .
B. Eternal life (v. 2 5 ) .

I I I .  C h r i s t  H a d  W i t n e s s e s  t o  H i s  D i
v i n e  S o n s h i p .
A. Witness of man (vv. 3 2 - 3 5 ) .
B. Witness of Jesus’ words (v. 3 6 ) .
C. Witness of the Father’s voice 

(v. 3 7 ) .
D. Witness of the Scriptures (v. 

3 9 ) .
— A l l a n  W .  M i l l e r
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SERIES: John Looks at Christ 
Christ, the Personal Worker

S c r ip t u r e : John 4 : 5 - 4 2  

I n t r o d u c t i o n : Christ was a master Per
sonal Worker. From His methods 
we can learn some important point
ers on how to deal with those who 
have spiritual need.

I. H e  W o r k e d  i n  L i f e ’ s  S i t u a t i o n s  
(v. 7).
A. People need help where they 

are.
B. Overcame prejudices.
C. No mental blocks.

II. H e T a l k e d  A b o u t  H e r  I n t e r e s t s  
a n d  P r o b l e m s .
A. Outward interest.
B. Deeper interest. All people are 

seeking what only God can 
offer.

III. H e  D r e w  H e r  A t t e n t i o n  t o  T r u t h .
A. By His life.
B. By His attitude.

I V . H e  W a s  N o t  D i s t r a c t e d  f r o m  H i s  
P u r p o s e .
A. By His disciples (v. 27).
B. By others.

V . H e  T o o k  A d v a n t a g e  o f  O p p o r t u 
n i t y  t o  E n l a r g e  W i t n e s s  ( v v . 3 9 -  
4 2 ) .

— A l l a n  W. M i l l e r

SERIES: John Looks at Christ 
Christ, the Bread of Life

S c r i p t u r e : John 6:26-39 
T e x t : I  am the bread of life . . . (John 

6:35).
In t r o d u c t i o n : Setting

I. W h a t  Is t h e  B r e a d  o f  L i f e ?
A. Imperishable (v. 27).
B. From God the Father (v. 38).
C. Jesus is this Bread.

The Father has given this into 
His hands and He will not re
fuse anyone.

II. How P a r t a k e  o f  t h e  B r e a d  o f  L i f e ?

III. W h a t  A r e  t h e  B e n e f i t s ?
A. Gives life (v. 33).
B . Gives security (v. 37). 

C o n c l u s i o n : Isaiah 55:1-13

SERIES: John Looks at Christ 
Christ, the Light of the World

S c r i p t u r e : John 9:1-11 
T e x t : I am the light of the world (John 

9:5).
I n t r o d u c t i o n :

A. Physical light means a lot to us 
today.

B . What would we do if we had to 
grope in darkness?

C. We depend on sunlight.
D. The blind man was in darkness 

but he came in contact with 
Christ, the Light of the world.

I. T h e  Q u a l i t y  o f  T h i s  L ig h t

A. Opposed to darkness (John 
3:19-21).

B . Darkness cannot comprehend 
light (John 1:5).

C. Everyone is lighted by this 
Light (John 1:9).
1. All good is from God.
2. Natural conscience—telling 

right from wrong.
D. Life, the Light of men (John 

1:4).
I I .  R e c e p t i o n  o f  T h i s  L ig h t

A. Attempt to walk in the dark
ness of one’s own heart (John 
11:10). Illustration: Martin Lu
ther and Hippo riding in dark
ness.

B. Those in darkness hate light 
(John 3:20).
1. Want to do evil works un

der cover of darkness (John 
3:19).

2. Unfruitful works of darkness 
(Ephesians 5:3-7).

C. Those already in the light 
should keep walking (John 
12:35).
1. Keep our first love and grow 

in spiritual graces.
2. Most important thing in our 

relation to God is: We are 
now walking in the light. 
Not whether I have in the 
past been saved or joined a 
church.

III. B e n e f i t s  o f  W a l k i n g  i n  t h e  L ig h t

A. Stumbleth not (John 11:9).
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B. Know where we are going. The 
opposite of the condition in John 
12:35.

C. Followers of Christ will never 
walk in darkness (John 12:46).

D. Always seek light (John 3:21).
1. Not led off by every little 

whim in life but judge one’s 
place according to God’s 
light.

2. Illustration: Develop in var
ious colors as light spectrum 
from a prism.

C o n c l u s i o n : How obtain this Light? Be
lieve (John 12:36). Follow Christ 
and leave the old way behind.

— A l l a n  W. M i l l e r

Prayer— Top Priority!
T e x t : I Timothy 2:1

I. T h e  V a r i e t y  o f  P r a y e r

A. Supplications—personal aspect.
B. Prayers—general.
C. Intercessions.
D. Giving of thanks.
E. Prayer need not be dull, mo

notonous, boring—but varied, 
thrilling, adventurous, appeal
ing to the whole man and to 
all ages.

II. T h e  R a n g e  o f  P r a y e r

A. For all men—its universal scope.
B. For kings and all that are in 

authority—its political, c i v i c ,  
ecclesiastical, industrial, and so
cial range.

C. It can affect the decisions, ex
ample, and influence of all in 
authority—in school, hospital, 
plant and shop, church and 
state, community and commerce.

D. It is more potent for public or
der, peace, godliness, and hon
esty than all laws and force.

III. T h e  M o t iv e  o f  P r a y e r

A. It is the will of God that all 
men should be saved.

B. There is no other hope for men 
—only one Mediator.

C. Christ died for all men—as their 
Ransom.

D. The Christian minister is com
missioned to reach as many men 
as possible.

IV. T h e  M a n n e r  o f  P r a y e r

A. A privilege without respect of 
person or place

B. Demanding of men clean lives 
and controlled spirits.

C. Demanding of women freedom 
from vanity and laziness.

D. A sanctified, sensible partner
ship of the sexes—the man hav
ing greater responsibility in the 
public sphere, the woman in the 
home.

E. N o  interpretation of “Let the 
women learn in silence with all 
subjection” is consistent that ig
nores local customs in Paul’s 
day, the promise of the Spirit to 
both sexes, the testimony of his
tory to God’s use of consecrated 
women, and scriptural examples 
of called and gifted women who 
have been leaders in the work 
of God.

— R e v . A. J. L o w n

Paisley, Scotland

Daniel, or “I’m Going Through”
T e x t : Then was the king exceeding glad 

for him, and commanded that they 
should take Daniel up out of the 
den. So Daniel ivas taken up out of 
the den, and no manner of hurt was 
found upon him, because he be
lieved in his God (Daniel 6:23).

I. T h e  V a l u e  o f  G e t t i n g  S t a r t e d  O u t  
R i g h t .

II. T h e  V a l u e  o f  a  G o o d  S e t  o f  C o n 
v i c t i o n s .

I I I .  T h e  V a l u e  o f  a n  U n d i m m e d  F a i t h .

I V .  T h e  V a l u e  o f  a  C h a r a c t e r - m o l d i n g  
G o d .

V .  W e H a v e  t h e  V a l u e  o f  T h i s  S a m e  
G o d  i n  O u r  L iv e s  T o d a y .

— N e l s o n  G .  M i n k

46 (94) The Preacher's Magazine



b o o k : b r i e f s

Book Club Selection, December, 1960

STAND UP IN PRAISE TO GOD

Paul Rees (Eerdmans, $2.00)
A book from the pen of Paul Rees is always welcome news and this 

book, throughout, carries the same stamp of quality that characterizes the 
writings of this pulpiteer of the twentieth century.

There are ten sermons. The book is built on a Trinitarian format, 
around the well-known creedal statement, “Glory be to the Father, to 
the Son, and to the Holy Ghost, to the great One in Three.”

There are three sermons addressed to the Father, three to the Son, 
and three to the Holy Spirit. There are incisive insight, scriptural integrity, 
and Wesleyan loyalty. The outlines are logical and fresh. As soon as they 
are stated they seem so obvious that the reader is inclined to say to him
self, Why didn’t I see this long ago? The book would have been strength
ened definitely with more attention given to illustration, but the warmth 
of the evangelistic urge breathes throughout the book. Here is a man who 
is not satisfied to describe his product. He pleads that it be bought and used.

THE IVOR POWELL SERIES

(Zondervan, $2.50 each title)
Because of the similarity of the four books in this series, I prefer to 

give them one review. Each one is worthy of strong commendation. In each 
book there are eighty brief, but striking, character sketches. Each is well 
outlined; each is the germ for a good sermon. The three books are as 
follows: Bible Treasures, Bible Pinnacles, Bible Cameos.

Bible Treasures consists of brief glimpses into the lives of characters 
in the Bible. Each one of these is really an extended sermon outline, fresh 
and sparkling.

Bible Pinnacles (with a foreword by Frank W. Boreham, which gives 
the book added incentive) discusses the miracles and the parables of the 
Lord. It touches briefly the lives of outstanding Bible personnel, and those 
who are more generally misunderstood.

Bible Cameos are biographical sketches that plead for preaching, be
cause of their pithy, inspiring, sparkling appeal.

What has amazed me is the freshness with which the author lifts out 
men and women from the Bible, many of whom have never been given 
any kind of prominence. He has broad Bible background, which helps 
him to clothe these persons in an attractiveness that fairly challenges 
pulpit presentation.

Each sermon outline is really a sermonette in that the development 
covers two pages of this book. The titlings throughout are striking, and 
the author reveals a winsomeness of style that will endear him to you.
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WINNING W H AT YOU W ANT
J. Clyde Wheeler (Bethany Press, $2.95)

The author writes well. He is down-to-earth in language and illustra
tions. But he finds his solutions to the problems of life apart from the 
crucifixion and resurrection of our Lord. The book is tame, bloodless, and 
to the evangelical hearts is dull and tepid. It reflects the “self-help psy
chology” altogether too prominent and popular in many of modern books 
on religious life.—W . E. M c C u m b e r .

GOD’S COLONY IN MAN'S WORLD
George W. Weber (Abingdon, $2.75)

This is a provocative and a disturbing volume, which hits hard at the 
ease, pretense, conformity, and materialism of today’s institutionalized 
Christianity. While one may not agree at every point with the author’s 
doctrine of the Church, he will be challenged to rethink the whole matter 
of the individual’s relationship to the Church and the Church’s relationship 
to the world.

The author’s dim view of mass evangelism, of the Billy Graham type, 
would seem to suggest a decided weakness in the author’s power of dis
criminating evaluation. Every thoughtful minister will profit in his soul 
and his service by reading this. Few books about the Church have dis
turbed and challenged me more.—W. E. M c C u m b e r .

THE ROYAL ROUTE TO HEAVEN
Alan Redpath (Revell, $3.50)

This is subtitled “Studies in First Corinthians.” Even a casual glance 
shows the vast amount of careful analysis and research which has gone 
into this book. The author previously gave us similar expositions of Joshua 
under the title Victorious Christian Living, and of Nehemiah under the 
title Victorious Christian Service. So he is no newcomer or novice at Bibli
cal exposition. There are thoroughness and grasp of an entire book of the 
Bible denoting an artistry and finesse which are to be admired.

But you will not have more than begun this book till the doctrinal 
bias of the author fairly leaps from the page. So First Corinthians must 
be subjected to a stubborn Calvinism! The very title suggests that there 
is more than one road to heaven (one of these being “The Royal Route” ). 
The author’s treatment suggests the subtly dangerous idea that there can 
be a lower path, one of frequent defeat and willfully retained carnality. 
What, we ask, about “holiness, without which no man shall see the Lord” ?

The reader thrills as the writer expounds the higher or “Royal” route. 
It is the path where the believer senses his inner depravity, exposes it to 
God, and consecrates himself to God in utter finality. Gracious are the 
hope and prospect for victory. Even as Alan Redpath did in his study 
of Joshua, he urges a second crisis, clear-cut and definite. But at this 
very point of hope he sadly confuses the reader by suggesting that this 
crisis experience will lead neither to full and daily victory nor to com
plete deliverance from carnality or indwelling sin. The confusion becomes 
as disappointing as the prospect was delightful.

What value would there be in the book? It shows how a book of 
the Bible can be treated expositionally. It will whet your appetite to do 
more expositional preaching and writing. And I am also sure you would 
lay the book down at its conclusion, and thank God for a Wesleyan faith 
in eradication and victory through the Blood.
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For the church  

considering choir robes  

for this Easter

Finest Quality 

• Lasting Wear

• Tailored Comfort 

• Dignified Appearance

Made for all 
ages and sizes

Come in a wide 
choice of fabrics 

and colors

Tack-pleated across chest; front box Uniformly fluted across front, shoul-
pleats stitched down—fluted across ders, and back. Turned-back, tuxedo
shoulders and back. An ideal robe for panels down front, concealed fly front,
every member of your choir. Will give years of service.

From $12.25 to $15.75 From $13.00 to $16.50

COMPLETE INFORM ATION, including choir robe measurement blanks, swatches of m a
terial, and ordering instructions, prom ptly sent upon request. If desired, actual samples 
of robes will be m ailed to you r choir com mittees for their consideration— no charge for 
postage.

NAZARENE PUBLISHING HOUSE 2923 Troost, Box 527, Kansas City 41, Missouri



Y o u r  S t e w a r d s h i p  M e s s a g e s  A r e  V I T A L
STRENGTHEN THEM WITH THE INSPIRATION 

AND INFORMATION OF THIS HELPFUL MATERIAL

Stewardship 
Sermons

by

The Gospel 
of Giving

by
CHARLES M. CROWE HERSCHEL H. HOBBS

$2.50

Twelve thought-stirring' talks emphasizing 
the scopc and meaning of stewardship in 
relation to Christian living. Many illustra
tions are given of people who have found 
new meaning in life in giving of their time, 
talents, and possessions.
An excellent source of sermon ideas. 141 
pages, cloth board. (AC)

$2.25

In ten well-presented chapters the author 
points out how stewardship is an adventure 
in the life of all who seek God's will. Spe
cial attention is given to doctrine of stew
ardship as found in the Bible. Well support
ed with scripture.
"Now Therefore Perform” is a “postscript'’ 
of suggestions. 14(> pages, cloth board.

B O O K S  to  r e a d  a n d  re c o m m e n d  to  ALL y o u r  la y m e n

Your Your Purse 
and You
By A. J. LOWN
A refreshing reminder 
that faithful g iv in g  
yields rich rewards. 23 
pages, paper.

25c; 12 for $2.50

Tithing—Your 
Questions 
Answered
by
JARRETTE AYCOCK By EARL C. WOLF

ABC's of 
Stewardship
by
D. SHELBY CORLETT
Comprehensive, ques
tion-and-answer, pock
et-size booklet. 46 
pages, paper.

15c; 12 for Si.50

My Gold 
and God

Helpful answers cov
ering every phase of 
tithing. 22 pages, pa
per.

25c; 12 for $2.50

Christian principles of 
earning, spending, in
vesting. g iv in g . Ill 
pages, paper.

75c

T R A C T S  to  d i s t r ib u te  a m o n g  y o u r  m e m b e rs
Attractive, colorful, four-page folders containing brief but well-presented mes
sages on many essentials of stewardship.

T-801 What Is Stewardship? By J. B. Chapman T-840 Tithing—a Divine Challenge By Hugh C. BennerT-808 What the Bible Says About Tithing By A. Milton Smith T-850 Money! Money! Money! By M. Lunn25 for 25c (minimum order, 25 of a number), 1,000 for $5.00 (may be assorted in multiples of 25)
Take Full A d v an tag e  of This Im portan t R eading —ORDER NOW

NAZARENE PUBLISHING HOUSE Pasadena ♦ KANSAS CITY ♦ Toronto


